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who is the Creator, and who is both Cause and Effect. From 
this last, everything, viz., the mobile and immobile universe, 
takes its rise. This one is called Aniruddha. He is other- 
wise called I¢aina, and He is manifest in all acta.*™ ‘That 
illustrious one, viz, Vasudeva, who is called Kehetrajna, 
and who is freed from attributes, should, O king of kings, be 
known as the puissant Sankarshana, when He takes birth as 
Jiva.t™ From Sankarshana arises Praddyumna who is call- 
vd ‘Ho that is born a8 Mind’. From Praddyumna is He who 
is Aniruddha. He is Consciousness, He is [owara (Supreme 
Lord)” It is from me that the entire mobile and immobile 
universe springs. It is from me, O Nirada, that the indes- 
tructible and the destructible, the existent and the non- 
existent, flow.' They that are devoted to me enter into me 
and become emaucipate. [am known as Purusha. Without 
acts, I am the Twenty-fitth* Transeending attributes, I 
am entire and indivisible, [am above all pairs of attributes 
and freed from all attachments. This, O Narada, thou wilt 
fail to understand. Thou beholdest me as endued with a 
fjurm. Lua moment, if the wish arises, I can dissolva this 
furm. Iam the Supreme Lord and the Preceptor of the 
universe. That which thou beholdest of me, O Narada, is 
ouly an illusion of mine, I now seem to be eudued with the 
attributes of ali created things. Thou art not competeut to 
kuow me.“ I have disclosed to thee duly my quadruple 
form. I am, O Narada, the doer, I am Cause, and I am 
Hitect,“ [ am the sum total of all living creatures. All 
liviny creatures have their refuge in me. Let not the thought 
be thine that thou hast seen the Jiva-soul.” I pervade all 


—— 


* This coamogony is agreeable to the Vaishnava scriptures. Above 
all, without beginning is Vasudeva. From Vasudeva is Saukarshana, 
From Sankarshaus is Praddyumna. From Praddyouwna is Aniruddha, 
Some perwous find in this quadruple creation the distiuct trace of the 
Christian Trinity. It is very difficult, however, to say which doctrine, 
tha Hindu or the Christian, is the original and whick is derived from 
Which.—T. 

t The reader is requested to mark the address ‘king of kings’. This 
is evidently a slip of the pen. The whole speech is that of Narfyaua 
wud Nérade is the listener,—T. 
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things, O Brahmans, and am the inner Sonl of all creatures, 
When the bodies of all creatures, hewever, are destroyed, 
I am not destroyed.” Those highly blessed men who, having 
won ascetic success, become wholly devoted to me, become 
freed from the attributes of both Rajas and Tamas and suc- 
ceed, on that account, in entering me, O great aseatic.? He 
ealled Hiranyagarbha, who is the beginning of the world, 
who has four faces, who cannot be understood with the aid 
of the Nirwkta, who is otherwise called Brahman, who js an 
eternal deity, is employed in attending to many of my ecou- 
cerus." The deity Rudra, born of my wrath, sprang from my 
forehead, Behold, the eleven Rudras are swelling (with might) 
on the right side of my body." The twelve Adityas are on 
the left side of my body. Behold, the eight Vasus, those 
foremost of deities, are in my front,“ and see, Nasatya and 
Dasra, those two celestial physicians, are in my rear. Be- 
hold also in my body all the Praja&patis and behold the seven 
Rishis also. Behold also the Vedas, aud all the Sacrifices 
numbering by hundreds, the Amrita (nectar), and all the 
(medicinal) herbs and plants, and Penances, and vows and 
observances of diverse kinds* Behold alsoin me the eight 
attributes indicative of puissance, viz., those particularly 
called the attributes of Lordship, dwelling all together in 
my body in their united aud embodied form. Behold also 
Cree and Lakshmi, and Kirti, and the Earth with her hump." 
Behold the goddess Saraswati, that mother of the Vedas, 
dwelling in me! Behold, O Narada, Dhruva, that foremost of 
luminaries ranging the firmameut.* Behold also all the 
4)ceans, those receptacles of water, and lakes, and rivers, 
Behold also, O best of men, the four foremost ones amongst 
the Pitris in their embodied forms. Behold also, dwelling in 
me, the three attributes (of Sattwa, Rajas, and Tamas) which 
are formless. The acts done in honor of the Pitria are 
superior (in point of merit) to those done in honor of the 
deities, I am the Pitréi of both the daities and the Pitris, 
and am existing from the beginning (that is, from a time 
when they were not)” Becoming the Equine-head I rove 
through the Western and the Northern ocean and drink 


Parva} CANT! PARY A, 771 


sacrificial libations daly poured with manfrag and: solid sacri- 
ficial food offered with reverenca and devotion.” In days of 
yore I created Brahman who himself adored me in sacrifices. 
Gratified with him on that account I granted him many ex- 
eellent boons.” I said unto him that in the beginning of the 
Kalps he would be born unto meas my son, and the sover- 
eignty of all the worlds would vest on him, coupled with 
diverse names being bestowed on diverse objects in conse- 
quence of the starting of Ahankara into existence.*” TI alse 
told him that the limits and boundaries he would assign (for 
the observance of creatures} none would ever violate and, 
further, that he would be the giver of boone unto persons 
that would (in sacrifices and by proper acts} solicit him for 
them.*! f further assured him thst he would be an cbyect 
of adoration with all the deities and Asuras, all the Rishis 
and Pitris, and the diverse creatures forming the crea- 
tion.” Talso gave him to understand that I would always 
manifest myself for accomplishing the business of the deities 
and that for that matter I would suffer myself to be com- 
manded by him even asa son by his sire.t'* Granting these 
and other highly agreeable boons unto Brahman of immea- 
surable energy in consequence of my being gratified with him 


* The Commentator is silent. The sensa seems to be that as Brah- 
man is to be the son of Nardyanainu the beginning of a Kaipa when 
there is no other existent object mobile or immobile, the same Brah- 
man isto be vested with dominion over all things which he would 
himself create through ddenkéra. Of course, as long as Brahman is 
Without ‘A hankdra’ ao long there can be no Creation, % ¢, n0 objects 
mobile and immobile, to be known by different names.—T. 

t ‘Nityadé’ ie ‘always.’ Some persons believe that Narfiyana has to 
manifest himself always for achieving the business of the deities, 
This Earth is notthe only world where such manifestations are needed. 
As to the object of the manifestations, considerable differance of api- 
nion prevails. In the Gita, the great deity himself explains that thas 
object is to rescue the good and destroy the wicked. Others hold that 
this ia only a secondary object, the primary one being to gladden the 
hearta of the devout by affording them opportunities of worshipping 
him and applauding his acts, and to indalge in new joys by serving his. 
own Worshippers.— ti. 
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I (oned more) adopted the course dictated by Nivritti® The 
highest Nivritti is identical with the annihilation of all 
duties and acta. Heuce, by adopting Nivritti one should con- 
duct oneself in complete felicity.“ Learned preceptors, with 
settled convictions deduced fromm the truths of the Sankhya 
philosophy, have spoken of me as Kapila endued with the 
puissance of Knowledge, dwelling within the effulgence of 
Surya, and concentrated in Yoga.“ In the Chechandas 
(Vedas) Ihave been repeatedly hymned as the illustrious 
Hiranyagarbha. In the Youa scripturas, O Brihmana, I have 
been spoken of as one who takes 4 delightin Yoga.” I am 
eternal, Assuming a form that is manifest, I dwell, at present, 
in the heavens, At the and of a thousand Yugas I shall 
once more withdraw the universe into myself Having with- 
drawn all creatures, mobile and immcbile, into myself, F shali 
exist all alune with Knowledge only for my companion.® 
After the lapse of ages I sha!l again create the universe, 
with the aid of that knowledge. That which is my fourth 
form oreates the indestructibla Gesha.* That Cesha is called 
by the name of Sankarshana, Sankarshana creates Prad- 
dyumna, From Praddyumna I take birth myself as Anirad- 
dha. I create (myself) repeatedly.“ From Aniruddha springs 
Brahman. The latter takes birth from Aniruddha’s navel. 
From Brahman spring all creatures mobile and immobile,” 
Know that Creation springs in this way repeatedly at the 
beginning of every Kalpa. Creation and destruction suc- 
ceed cach other even a8 sunrise and sunset in this world.” 
Then, again, sa Time, endned with immeasurable energy, 
forcibly brings back the Sun after his disappearance, after 
the same manner I shall, assuming the form of a boar and 
Putting forth my strength, bring back the Earth with her 
belt of seas to her own position for the good of all creatures 
when she becomes submerged in water. I shall then slay 
the son of Diti, named Hiranydksha, filled with pride of 


a a 

* This ina referonce to the wall known deseription of Nériyana as 
‘Savitri-mandsls-madtyavartih &¢.,’ Is is ons the visible Sun whose 
dine in meant, bus that pure fountain of effulgence which is incongsiy- 
able for its dazzling brightness that is implied,—f, 
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strength." Asauming the form then of a Man-lion, I shall, 
for benefiting the deities, slay Hiranyakacipu, the son of 
Diti, who will be a great destroyer of sacrifices."* Unto 
Virochana (the son of Prahlada) will be born 4 mighty son of 
the name of Vali, That great Asura will be unslayable of 
the whvle universe consisting of deities, Asuras, and Raksha- 
sas. He will hurl Cakra from the sovereignty of the uni- 
verse,? When after routing the Lord of Cachi, that Asura 
will take unto himself the sovereiguty of the three worlds, I 
shall take birth in Aditi’s womb, by Kacyapa, as the twelfth 
Aditya." I shail (taking the sovereignty of the three worlds 
from Vali) restore it to Ludra of immeasurable splesdour, and 
replace the deities, O Narada, in their respective stations.” 
As regards Vali, that foremust of D&navas, who ia to be 
unslayable by all tha deities, I shall cause him to dwell in 
the nether regions,” In the Tret& age I shall take birth as 
Rama in the race of Ghrigu, and exterminate the Kshatriyas 
who will become proud of their strength and possessions." 
Towards the close of T'ret& and the beginning of Dwapara, 
I shall take birth as Rama the son of Dacaratha in Ikshiku’s 
royal line. At that time, the two Rishis, viz., the two song 
of Prajipati, called by the names of Ekata and Dwita, will 
in consequence of the injury done by them unto their brother 
Trita, have to take birth as apes, losing the beauty of the 
human form.®* ‘hose apes that shall teke birth in the race 
of Ekata and Dwita, shall become endued with great 
atrength and mighty energy and will equal Cakra himself in 
prowess. All those apes, O regenerate one, will become my 
allies for accomplishing the business of the deities,“ [ shall 
then siay the terrible lord of the Rakshasas, that wretch of 
Puiastya’s race, viz., the fierce Ravana, that thorn of all the 
worlds, together with all his children and followers.“ At 
the close of the period joining the Dwapara and the Kali 
ages, [shall again appear in the world taking birth in the 





* The tense used in the original ie future, What is meant, how- 
ever, ia that the great deity does these actz at the beginning of every 
Kalpa when he recreates the Harth. All cycles or Kalpas ore similar 
in respect of the incidents that occur in them,—T, 
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city of Mathura for the purpose of slaying Kansa.” There, 
after slaying innumerable Dinavas that will be as thorns in 
the side of the deities, I shal! take up my residence in Kuca- 
athali at the ciby of Dwaraka.” While residing in that city 
I shall slay the Asura Naraka the son of the Earth,-—him, 
that is, who will do an injury to Aditi, as also some other 
Danavas of the names of Muru and Pitha. Slaying also 
another foremost of Danavas, viz., the lord of Pragjyotisha, 
I shall transplant that delightful city furnished with diverse 
kinds of wealth into Dwaraka.” I shall then subjugate the 
two gods worshipped of all the deities, viz., Mahecwara and 
Mahasena, who will become fond of the Danava Vana and do 
him diverse good offices and who will exert themselves vigor- 
ously for that worshipper of theirs.*® WVanquishing next the 
gon of the Danava Vali, viz., Vana, who will be endued with 
a thousand arms, I shall next destroy all the inhabitants of 
the Danava city called Saubhat" I shall next, O foremost 
of Braihmanas, compass the death of Kala-yavana, a Danava 
who will be endued with preat might in consequence of his 
being equipt with the energy of Gargya.j”® A proud Asura 
will appear as a king at Girivraja, of the name of Jarasandha, 





* Mahegwara ia Mahadeva or Civa. Mahdsena is Kartikeya, the 
generaliasimo of the celestial forces.—T. 

¢t Vana, the son of Vali, wasa derout worshipper af Mahadeva, 
Vana's danghter Ushi fell in love with Krishna’s grandson Aniruddha. 
Aniraddha was imprisoned by Vana, It wasato rescue Aniruddha that 
Krishna fought with Vana, after having vanqnished both Mah&deva 
and Kfrtikeyz. The thousand and onearms of Viana, less two, were 
kopped off by Krishna. The episode of the loves of Aniruddha and 
Usha isa very beautiful one.—T.- 

¢ Saubha was the name of a flying city of the Dinavas, Krishna 
felled thia city into the ocean, having killed all its Danava inhabitants 
Auto Kfla-yavana, hia death was brought about by Krishna under the 
following circumstances. Pursued by the Dinava, Krishna took refug's 
in & mountain-cave in which a king of the Satya Yuga waa lying asleep. 
Entering the cave, Krishna stood at tha head of the sleaping king. 
The Dinava, entering the cave after Krishna, found the sleeping king 
and awaked him. As soon as the king locked at the Dinava, the latter 
was consuwed into ashes, for the gods had given a boon to the king 
that he who would awake him would be consumed by a glanve of his.—T. 
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who will quarrel with all the other kings of the world, 
His death will be compassed by me through some one else 
guided by my intelligence.” Ishall next slay Oigupala in 
the sacrifice of king Yudhishthira the son of Dharma,* into 
which sacrifice all the kings of the world will bring tribute, 
In some of these feats, only Arjuna, the son of Vasava, will 
become my assistant.“ I shall establish Yudhishthira with 
all his brothers in his ancestral kingdom. People will cail me 
and Arjuna as Narayana aud Nara,” when, endued with puis- 
Bance, we two, exerting our strength, shail consume a large 
number of Kshatriyas, for duing good to the world. Having 
lighteued the burthen of the Kurth according to our pleasure, 
T shall merge all the principal Séttwatas, as also Dwaraka, 
my favourite city, into my own self, recullecting my all-em- 
bracing Knowledge.""* Endued with four forma, I shall, in 
this way, achieve many feats of great prowess, and attain at 
last to those regions of felicity created by ma and honored 
by all the Brahmauas.” | Appearing in the furms of a swan, 
a tortoise, a fish, O foremost of regenerate ones, I shall then 
display myself as a buar, then as a man-liun, then as a dwarf, 
then as Rama of Bhrigu’s race, then as Rama the son of Daca- 
ratha, then as Krishna the scion of the Satiwata race, aud 
lastly as Kalki” When the auditions in the Vedas disap- 
peared from the world, I brought them back, The Vedas with 
the auditions in them, were re-created by main the Krita 
age They have once more disappeared or may only be 
partially heard here and there in the Puranas, Many of my 
best appearances also in the world have become facts of the 
past.’ Having achieved the good of the worlds in those 
forms in which I appeared, they have re-entered into my own 
Mature, Brahman (the Creator) himself never obtained a 
sight of me in this form of mine’ which thou, O Narada, 
hast seen today in consequence of thy entire devotion to ma, 
I have now said unto thee everything, O Brihmana,—unto 
thee that art devoted to me wholly. I have disclosed to thee 
my ancient appearauces and future ones also, O best of men, 
together with ail their mysteries ["*.—’ 

“Bishma continued,—‘The holy and illustrious deity, of 
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universal and immutable furm, having said these worda unto 
Narada, disappeared there and then. WNiarada also, endued 
with yreat energy, having obtained the high favor that he 
had solicited, then proceeded with great speed to the retreat 
called Vadari, for beholding Nara and Narayana!” This 
great Upanishat, perfectly consistent with the four Vedas, in 
harmony with Saukbya-yoga, aud called by him by the name 
of the Pancharatra scriptures,” and recited by Narayana 
himself with his own mouth, was repeated by Narada in the 
presence of many hearers in the abode of Brahman (his sire) 
in exactly the same way In which Narayana (while that great 
god had showed himself unto him) had recited it and in which 
he had heard it from his own lips !'"8 

“VYudhbishthira said,—‘Was not Brahman, the Creator of 
all things, acquainted with this wonderful narrative of the 
glory of Narayana endued with intelliyeuce that he heard 
it trom the lips of Narada?'’’ Is the illustrious Graudsire 
of all the worlds any way different from or inferior to the 
great Narayana? How then is it that he was unacquainted 
with the puissance of Narayana of immeasurable energy 7?! 

“Bhishma continued,— Hundreds and thousauds of great- 
Kalpas, huudreds and thousands of Creations and Dissolu- 
tions, O kiug of kings, have been over aud become incidents 
of the paat.*'"'' Inthe beginning of every Creation, Brah- 
man, endued with great puissance aud whv creates all things, 
1s remembered (by Narayana) Brahman knows weil, O 
king, that Narayaua, that foremost of all gods is yery 





* The idea of Eternity without any conceivable beginning and 
conceivable end was so thoroughly realised by the Hindu eages that 
the chiefdom of Heaven itself way to them the concern of a moment, 
Nothing less than unchangeable felicisy fur all time was the object 
they pursued. All other things and stntes being mutable, and only 
Erebus being immutable, what they sought was an identification with 
Brabowa, Such identification with the Supreme Soul was the Emanci- 
pation they sought. No otber religion has ever been able to preach 
auch & high ideal. The Hindu's concern is with Eternity. He regards 
lis existence here as having the duration of but the millionth part of a 
womens. How to present re-birth audattain to an identification with 
ble Supreme Soul ia the vbject ef his pursuit.—f. 
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much superior to him.'"? He knows that Narayana ia the 
Supreme Soul, that He is the Supreme Lord, that He is 
the Creator of Brahman himself. It was only unto that 
conclave of Rishis crowned with ascetic succesa that came 
to the abode of Brahman, that Narada recited his narrative 
which is a very ancient one and which ts perfectly consistent 
with the Vedas. The deity Surya, having heard that narra- 
tive from those Rishis crowned with ascetic success,* repeated 
it to the six and sixty thousands of Rishis, O king, of cleansed 
aouls, that follow in his train.’ And Surys, the deity 
that imparts heat unto all the worlds, repeated that narra- 
tive untu those Beings also, of cleansed souls, that hava 
been created (by Brahman) for always journeying in the 
van of Snrya.t'* The high-souled Rishis that follow in 
Surya’s train, QO son, repeated that excellent narrative unto 
the deities assembled on the breast of Meru’ That best of 
ascetics, viz., the regenerate Asita, then, having heard the 
narrative from the deities, repeated it unto the Pitris, O king 
of kings.* I heard it from my sire Caintanu, O son, who 
recited it to me formerly. Myself having heard it from my 
sire, I have repeated it to thee, O Bharata." Deities and 
Manis, they who have heard this excellent old narrative which 
3 a Purana, all adore the Supreme Soul.’ This narrative, 
belonging to the Rishis and thus handed down from one to 
another, should not, O king, be communicated by thee to any 





* K. P. Singha has completely misunderstood the sense of Verse 
113. Bhishma doea not certainly mean that Brahman was unacquainted 
with the narrative. What Bhishma says is that it was not to Brahman, 
but to the Siddhas assembled in Brahman's abode, that Narada recited 
his narrative,—T. 

+t K. P. Singha misunderstands Verses 115 and 116 completely. 
The fact is, Surya recited the narrative unte those that precede and 
those that follow him in his journey through the firmament. K. P, 
Singha confounds the two classes of persons together. The Burdwan 
translator, as aeus)], makes nonsense of Verse 116, The correct read- 
ing (9s given in the Bombay text) is ‘luk4n’, the grammatical construe: 
ion being ‘lokin tapatah suryasya &c’, The Burdwan travsiator makes 
Surya repeat the narrative “to the worlds crested and placed before 
Sarya’.—T, 
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one that is not 4 worshipper of Vasudeva"! Thia narrative, 
© king, is really the essence of the bundreds of other narra- 
tives that thou hast heard from me.'#* In days of yore, O 
monarch, the deities and the Asuras, uniting together, churn- 
‘ed the Ocean and raised the Amrita. After the same manner, 
the Braihmanas, uniting together in days of yore, churned 
-all the acriptures and raised this narrative which resembles 
nectar.** He who frequently reads this narrative, and he 
who frequently listens to it, with concentrated attention, in 
-@ retired spot, and filled with devotion,’ succeeds in becom- 
‘ing s denizen, possessed of lunar complexion, of the spacious 
‘island known by the name of White Island, Without doubt, 
such a man succeeds in entering into Narayana of a thou- 
sand rays.* A sick person, by listening to this narrative 
from the beginning, becomes freed from his illness. The 
man that simply desires to read or listen to this narrative 
obtains the fruition of all his wishes. The devoted worship- 
per, by reading or listening to it, attains to the high end 
‘that is reserved for devoted worshippers."° Thou also, O 
monarch, shouldst alwayst adore and worship that foremost 
of all Beings, He is the father and the mother of all crea- 
tures, and He is an object of reverence with the entire 
universe’™ Let the illustrious and Eternal God of the 
Brahmanas, viz,, Janarddana of high intelligence, be grati- 
fied with thee, O Yudhishthira of mighty arms !’”!™ 
Vaicampaiyana continued,—"Having listened to this best 
‘ef narratives, O Janamejaya, king Yudhishthira the just and 
all hia brothers became devoted to Narayana?" And all of 
them, O Bharata, betaking themselves to the practice of 
silently meditating upon Narayana (from that day}, uttered 
these words for His glorification, viz, ‘Victory to that holy 
and illustrious Being!" He, sgain, who is our beat of 
preceptors, viz., the Island-born Krishna, devoted to penan- 
es, sung, uttering the word Narayana, that high mantra 
which is worthy of being recited in silence.** Sojourning 
through the welkin to the Ocean of milk, which is always the 
abode of nectar, and worshipping the great God there, he 
earoe back to his own hermitage,!™ 
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“Bhishma continued,—I have now repeated to thee the 
narrative that waa recited by Narada (unto the conclave 
of Rishis assembled in the aboda of Brahman). That narra- 
tive has descended from person to person from very ancient 
times. I heard’ it from my sire who formerly repeated it 


to me,’ "79 


Suta continued,—I have now told you all that Vaicam 
payana recited to Janamejays, Having listened to Vaigam- 
payanas narration, king Janamejaya properly discharged all 
his duties according to the ordinances laid down in the scrip- 
tures’™ Ye have all undergone very severe penances snd 
observed many high and excellent vows, Residing in this 
sacred forest that is known by the name of Naimisha, ye are 
foremost of all persons conversant with the Vedas?" Yo- 
foremost of regenerate ones, ye all have come to this great 
sacrifice of Caunaka. Do ye all adore and worship that 
Eternal and Supreme Lord of the universe in excellent sacri- 
fices, properly pouring Jibations of clarified butter into the- 
fire with the aid of mantras and dedicating the same unto 
Narayana, As regards myself, I heard this excellent narra- 
tive that has descended from generation to generation, from. 
my sire who recited it to me in former times.*™ 


SEcTION CCCX LL. 


Caunaka said—How is that illustrious god, viz. the 
puissant Narayana, who is fully conversant with the Vedas 
and their branches, at once the doer and the enjoyer of 
sacrifices ?4 Endued with forgiveness, he haa adopted, again, 
the raligion of Nivritti (abstention), Indeed, itis that holy 
And puissant one who has himself ordained the duties of 
Nivritti.? Why then has he made many of the deities the 
takers of shares in sacrifices which, of course, are all due to 
the religion of Pravritti? Why hashe again created some- 
with a contrary disposition, for they follow the ordinances 
of the religion of abstantion 2 Do thou, O Suta, dispel this. 
doubt of ours. This doubt seema to be eternal and is con- 
necied with a great mystery, Thou hast heard all discourses’ 
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on Na&rayana, discourses that are consistent with the (other) 
acriptures.** 

Sauti said,—O excellent Caunaka, [ shail recite to thee 
what Vaicampayana, the disciple of the intelligent Vyasa, 
said when questioned on these very topics by king Janame- 
jaya." Having heard the discourse on the glory of Narayana 
who is the Soul of all embodied creatures, -Tanamejaya, 
endued with great intelligenca and wisdom, questioned Vai- 
campayana on these very subjects,® 

Janamejaya said,—-"The whole world of Being, with Brah- 
man, the deities, the Asuras and human beings, are seen to 
be deeply attached to acts which have been said to be pro- 
ductive of prosperity.’ Emancipation has, O regenerata one, 
been said by thee to be the highest felicity and to consist of 
the cessation of existence. They who, being divested of both 
merit and demerit, become emancipate, sueceed, we hear, in 
entering the great God of a thousand rays.’ It seems to be 
© Brahmana, that the eternal religion of Emancipation is 
exceedingly difficult of observance. Turning away from it, 
all the deities have becume enjoyers of the libations of clari- 
fied butter poured with maniras on sacrificial fires and other 
offerings presented to them by the same or similar means." 
Then, again, Brahman, and Rudra, the puissant Cakra the 
slayer of Vala, Surya, the Lord of the stars (viz., Chandra- 
mas), the Wind-god, the deity of fire, the deity of the Waters, 
Infinite Space (as a living Being), the Universe too (as a con- 
acious agent), and the rest of the denizens of heaven,—these, 
it seems, are ignorant of the way of securing an annihilation 
of conscious existenee that is brought about by one’s own 
efforts." Hence, perhaps, they have not betaken themselves 





* The drift of Caunaka’s queries seeme to be this; the religion 
of Prayritti is oppowed to that of Nivritti. How is it that both have 
been created by the sama Narfyana? How is it that he has made 
some with dispositions to follow the one, and others with dispositions 
to follow the other i—T. 

+ ‘Atmanah psriuirmitam pralayam’ means that destruction or ces- 
sation of existence which is brought about by one’s own exertion. 
What the king says here is,—If the religion of Nivritti be so superior 
in consequence of its superior ond, why in if that the deities who are 
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to the path that is certain, indestructible, and immutable, 
Hence, perhaps, turniug away from that path, they have 
adopted the religion of Pravritti which leads to conscious: 
existence that is measured by time.'’ This, indeed, is one 
great fault that attaches to those that are wedded to acts, 
for all their rewards are terminable, This doubt, O regener- 
ate one, is planted in my heart hkeadagyer! Tear it out 
by reciting to me some discourses of old on this topic, Creat 
is my curiosity to listen to thee’* For what reason, O re- 
generate one, have the deities been said to be takers of their 
respective shares of sacrificial offerings presented to them 
with the aid of mantras in sacrifices of diverse kinds? Why 
again are the denizens of heaven adored in sacrifices ?* And, 
© best of reganerate persons, to whom do they, that take their 
shares of offerings in sacrifices performed to their honor, them- 
selves make offerings when they perform great sacrifices ?'"' 
Vaicampayana said,— “The question thou hast asked me, 
Oruler of men, relates to a deep mystery. No man can 
speedily answer it that has not undergone penances, and that 
is not acquainted with the Puranas,‘* I shall, however, answar 
thee by reciting to thee what my preceptor the Island-born 
Krishna, otherwise called Vyasa, the great Rishi who has 
distributed the Vedas, had said unto us on a former occasion 
when questioned by us.** Sumanta, and Jaimini, and Paila 
of firm vows, and myself numbering the fourth, and Cuka 
forming the fifth, were disciplea of the illustrious Vyasa." 
We, numbering five in all, endued with self-restraint and 
purity of observances, had completely subjugated wrath and 
controlled our senses, Our preceptor used to teach us the 
Vedas having the Mahabharata for their fifth.* Once on 4 
time, on the breast of that foremost. of mountains, viz.,. the 
delightful Meru, inhabited by Siddhas and Charanas while-we 





all auperior to us did not pursue it? Were they ignorant of the me- 
thod by which Emancipation is attainable? Are they yet ignorant of 
the means by which to win cessation of existence? K. P. Singha ren- 
dera the Verse correctly, ‘The Burdwan translator misunderatands it 
although he repeats the exact words of the second foot of the second 
line.—T, : 
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were engaged in atudying the Vedas, thia very doubt arose 
im our minds” that has been expressed by thee tuday. We, 

therefore, questioned our preceptor about it, I heard the 
enswer that our preceptor made, I shall now racite that 

answer to thes, O Bharata ™ Hearing the words that were 

addressed to him by his disciples, that dispeller of all kinds 

of darkness represented by ignorance, viz., the blessed Vyasa 

the son of Pardgara, said these words ?°*—-I have undergone 

very severe, in fact, the austerest’ of penances. Ya best of 
mon, I am fully conversant with the Past, the Present, and 

the Future.™ In consequence of those penances of mine and 

of the restraint under which I kept my senses, while I dwelt 
ou the shores of the ocean of milk, Nariyana became gprati- 

fied with me, As the result of the great God's gpratification, 

this omniscience with respect to the Past, the Present, and 

the Future, that was desired by me, arose in my mind.™ 
Listen now to me as I discourse fo you, in due order, on 

this great doubt that has disturbed your minds. I have, 

with the eye of knowledge, beheld all that occurred in the 
beginning of the Kalpa.* He whom both the Sankhyas 

and those conversant with Yoga cal! by the name of the 

Supreme Soul, comes to be regarded as the foremost Purusha 

in consequence of his own acts. From Him springs forth 
Prakriti that is called the unmanifest or Pyadhana by the 

learned.* From the puissant Unmanifest sprang, for the 

creation of all the worlds, he that is called Aniruddha. 
That Aniruddha is known among all creatures by the name 

of the Great Soul.” It is that Aniruddha who, becoming 

manifest, created the Grandsire Brahman. Aniruddha is 

known by another name, viz., consciousness, and 1s endued 
with every kind of energy.** Earth, Wind, Space, Water, 

and Light numbering the fifth,—these are the five Great 

Creatures that have sprung from Consciousness.” Having 

created the Great Creatures (five in number) he then ereat- 

ed their attributes.* Combining the Great Creatures, he 

rg 

*7That is, the attributes of vision to Light, taste to Water, sound 
to space, touch to Wind, and scent to Earth.—T, 


Paroa.] CANT! PARVA. 783 


then created diverse embodied Beings. Listen to me as I 
recount them to you.” Marichi, Angiras, Atri, Pulastya, 
Pulahs, Kratu, the high-souled Vacishtha, and the Self- 
born Manu,—these should be known as the eight Prakriti 
elements. Upon these depend all the worlds." Then the 
Grandsire of all the worids, vig., Brahman, created, for the 
success of all creatures, the Vedas with all their branches 
aa also the Sacrifices with their limbs, From these eight 
Prakriti-elements have sprung this vast universe.” Then 
sprang Rudra from the principle of wrath. Starting into 
life, he created ten others that were like him. These eleven 
Rudras are called by name of Vikara-Purushas.” The Rudras, 
the (eight) Prakritis, and the several celestial Rishis, hav- 
ing started into life, approached Brahman with the object 
of upholding the universe and ita operations.* Addressing 
the Grandsire, they said,—We have been created, O holy 
one, by thee, O thou of great puissance. Tell us, O Grand- 
sire, which of us should be vested with what jurisdiction !* 
What jurisdictions have been created by thee for supervising 
what particular afairs ? Which of us should, endued with 
what kind of consciousness, shall take charge of which of 
these ?** Do thou ordain also unto each of us the messura 
of strength that we are to have for discharging the duties 
of our respective jurisdictions.-—-Thus addressed by them, 
the great god replied uuto them in the following way.” 
“*Brahman said,—You have done well, ya deities, in 
speakiug to me of this matter. Blessed be you all! I was 
thinking of this very subject that has engaged your atten- 
tion. How should the three worlds be upheld and kept 
agoing? How should your strength and mine to be utilized 
towards that end?” Let all of us, leaving this place, re- 
pair to that unmanifest and foremost of Beings who is the 
witness of the world, for seeking his protection, He will 
tell us what is for our good.""—-After this, those deities and 
Rishis, with Brahman, proceeded to the northern shores of 
the ocaan of milk, desirous of doing good to the three 
worlds," Arrived there, they began to practise those austere 
penances that are declared by Brahma iu the Vedas. TPaose 
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suaterest of penances are known by the name of Mahaniya- 
ma (the foremost of vows and observances). They atood 
there with mind fixed, immovable as poste of wood, and with 
eyes upturned and arms raised upwards.’* Fora thousand 
celestial years they were engaged in those severe penances, 
Atthe conclusion of that period they heard these sweet 
words in harmony with the Vedas and their branches," 

“The blessed and holy one said,—Ye deities and Rishis 
possessed of wealth of asceticism, with Brahman in your 
company, honoring you all with welcome, I say unte you 
these words!" I know what ia in your hearta! Verily, the 
-thoughts that engage you are for the good of the three 
worlds, I shall increase your energy and strength, invest- 
ing the same with Pravritti (predilection for acts)” Ye 
gods, well have you undergone these penances from desire of 
adoring me! Ye foremost of Beings, enjoy now the excel- 
lent fruita of those austerities which ye have gone through !* 
This Brahman is the Lord of all the worlds. Endued with 
puissance, he is the Grandsire of all creatures, Ye also are 
foremost of deities. Do ye all, with concentrated minds, 
perform sacrifices for my glory. In those sacrifices which 
you will perform, do ye alwaya give me a portion of the 
sacrificial offerings, I shall then, ye lords of creation, assign 
to each of you your respective jurisdictions and ordain what 
will be for your good !*—~’” 

Vaigampayana continued,— Hearing these words of that 
God of gods, all those deities and great Rishis and Brahman 
became filled with such delight that the hair on their bodies 
stood on its end.” They forthwith made arrangements for 
& sacrifice in honor of Vishnu according to the ordinances 
laid duwn in the Vedas. In that sacrifice, Brahman himself 
dedicated a portion of the offerings to Vishnu." The deities 
and the celestial Riahis alao, after the manner of Brahman, 
dedicated similar portions each unto the great God. The 
portions, thus offered with great reverence unto Vishnu, 
were, in respect of both the measure and the quality of the 
articles used, according to the ordinances laid down for the 
Krita age." The deities and the Rishie and Brabman, in 
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that sacrifice, adored the great God as one endued with the 
complexion of the Sun, as the foremost of Beings, situate 
beyond the reach of Tamas, vast, pervading all things, the 
Supreme Lord of all, the giver of boons, and possessed of 
puissance." Thus adored by them, the boon-giving and 
great God, invisible and bodiless, addressed those assembled 
eelestials from heaven and said unto them :“—The offerings 
dedicated by you in this sacrifice have all reached me, Iam 
gratified with all of you. I shall bestow rewards on you 
that will, however, be fraught with ends whence thera will 
be return.*" This shalt be your distinctive feature, ye gods, 
from this day, in consequence of my grace and kindness for 
you. Performing sacrifices in every Yuga, with large pre- 
sents, ye will become enjoyers of fruits born of Pravritti.™ 
Ye gods, those men also that will perform sacrifices according 
to the ordinances of the Vedas, will give into all of you shares 
of their sacrificial offerings.” In the Veda-sutras I make him 
the receiver {in such sacrifices} of a share similar to that 
which he has himself offered one in this sacrifice,* Created 
to look after those affairs that appertain to your respective 
jurisdictions, do ye upheld the worlds according to the mea- 
sures of your strength as dependent on the shares you receive 
in those sacrifices.” Indeed, drawing strength from thosa 
rites and observances that will be current in the several 
worlds, taking their rise from the fruits of Prauritti, do ye 
continue to uphold the affairs of those worlds,t Strength- 
ened by the sacrifices that will be performed by men, ye will 
strengthen me. These are the thoughts that I entertain for 
you all." Jtis for this purpose that I have created the 
Vedas and sacrifices and plants and herbs, Duly served 
with these by human beings on Harth, the deities will be 


* ‘Avritti lakshanam’ means that the reward to be bestowed shall 
not be Emancipation whence there is no return, but such reward (aa 
the felicity of heaven) whence there will be s return for each of the 
receivers.——T. | : 

t ‘Taking their rise from the fruits of Pravritti’ implies ‘having 
their origion in their desire for such fruita aa appertain to the religion 
of Pravritti-or acts.’—T,. 
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gratified. Ye foremost of deities, till the end of this Kalpa, 
d have ordained your creation, making your constitutions 
depend upon the consequence of the religion of Pravritti 
Ye foremost of Beings, do ye then, as regards your respective 
urisdictions, exgage yourselves in seeking the good of the 
three words.” Marichi, Angiras, Atri, Pulastya, Pulaha, 
Kratu, and Vacishtha,—-these seven MRishis have been 
created by a fiat of the will. These wiil become the fore- 
moat of all persons conversant with the Vedas. In fact, they 
will become the preceptors of the Vedas. They will be wed- 
«ded to the religion of Pravritti for they have been intended 
to devote themselves to the act of procreating offspring.” 
This is the eternal path that I disclose of creatures engaged 
in acts and observances. The puissant Lord who is charged 
with the creation of all the worlds is called Aniruddha.™ 
-Sana, Sanatsujata, Sanaka, Sanandana, Sanatkumara, Kapila, 
and Sandtana numbering the seventh,”—-these seven Rishis are 
-known as the spiritual suns of Brahman. Their knowledge 
-eomes 60 them of itself (without being dependant on study 
or exertion). These seven are wedded to the religion of 
Nivritti:* They are the foremost of all persons conversant 
with Yoga, They are posseased also of deep knowledge of 
the Sankbya philosophy. They are preceptors of the scrip- 
tures on duty and it is they that introduce the dutiea of the 
religion of Nivritti and cause them to flowin the worlds” 
From Unmanifest (Prakriti) has flowed Consciousness and 
the three great attributes (of Sattwa, Rajas, and Tamas) 
‘Transcending Prakriti is he called Kshetrajna.” That Kshe- 
trajns is myself, The path of those that are wedded to acts 
4s fraught with return, One cannot, by that path, reach the 
‘spot whence there is no return. Different creatures have 
‘been created with different ends. Some are intended for the 
path of Pravritti and some for that of Nivritti, According 
to the path that a creature follows is the reward that he 
enjoys. This Brahman is the master of all the worlds, En- 
dued with puissance it is he that creates the universe.*"° 





. ™* What is stated here is that creatures following the path of Pra- 
"ritti cannot hope to reach the spot whence there ia ag revarm, It is 


‘Parea} CANT FART a, 787 


Ho is your mother and father, and he is your grandfather.. 
At my command, be will be tha giver of boons unto all. 
creatures,” His son Rudra, who has sprang from his brow. 
at his command, will, endued with puissance, uphold all: 
ereated beings.“ Go ys to your respective jurisdictions, and: 
seek, according to the ordinances, the good of the worlds! 
Let all the seriptural acts flow in all the worlds. Let there- 
be no delay in this. Ye foremost of celastials, do ye ordain. 
the acta of all creatures and the ends that they are to attain 
therefor, Do ye appoint aiso the limits of: the periods for- 
which all creatures are to live." This present epoch that 
has been sot te run is the foramost of all epochs and should: 
be known by the name of Krita. In this Yuga living crea- 
tures should not be slain in the sacrifices that may be per- 
formed. It should be as I ordain and let it not be other- 
wise.” In this age, ye celestials, Righteousness will flourish: 
in its entirety." After this age will come the apoch called. 
Tretaé, The Vedas, in that Yuga, will lose one quarter. 
Only three of them will exist.” In the sacrifices that will 
be performed in that age, animals, after dedication with the- 
sid of sacred manirus, will be slain, As regards Righteous- 
mess again, it will lose one quarter; only three quarters 
thereof will flourish.” On the expiration of the Treta will: 
come the mixed Yuga known by the name of Dwapara, In 
that Yuga, Righteousness will lose two quarters and only 
two quarters thereof will flourish." Upon the expiration of 
Dwapara the Yuga that will set in will be called Tish, and it: 
will come with Kali walking in the van. Righteousness will 
lose full three quartera. Only s quarter thereof will exist 
in all places !-—'* 

“«When the great God said these words, the deities and. 





by the path of Nivritti that that spot it capable of being reached. 
The path of Pravritti ig always fraught with return. Qne may become, 
by walking along that path, the very chief of the celestials, bué that 
status is not eternal. Since the beginning (if a beginning can be: 
conceived), millions and millions of Indras have arisen and fallen 
down.—T. 

* Literslly, ‘with their four quartera entire’.—T. 
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the celestial Rishis addressed him and said,~-If only a fourth 
part of Righteousness is to exist in that age in every place, 
tell us, O holy one, whither shall we then go and whai shall 
we do ?-—* 

“*The blessed and holy one said,—Ye foremost of celes- 
tials, ye should, in that age, repair to such places where the 
Vedas and sucrifices and Penances and Truth and self-res- 
traint, accompanied by duties fraught with compassion for 
all creatures, will still continue to flourish. Sin will never 
be able to touch you at all }—*® 

“Vyasa continued,—'Thus commanded by the great God, 
the deities with all the Rishis bowed their heads unto him and 
then proceeded to the places they desired. After the deni- 
zens of heaven had left that place, only Brahman remained 
there, desirous of beholding the great Deity then residing 
in the form of Aniruddha.* The foremost of deities then 
showed himself to Brahman, having assumed a form that had 
a vast equine head. Bearing a Kamandalu and the triple 
stick, he appeared before Brahman, reciting the while the 
Vedas with all their branches." LBeholding the great Deity 
of immeasurable energy in that form crowned with an equine 
head, the puissant Brahman, the Creator of all the worlds, 
moved by the desire of doing good to his Creation,’ wor- 
shipped that boon-giving Lord with a bend of his head, and 
stood before him with hands joined in reverence. The great 
Deity embraced Brahman and then told him these words.™ 

“The holy one said—-Do thou, 0 Brahman, duly think 
of the courses of acts which creatures are to follow. Thou 
art the great ordainer of all created Beings. Thou art the 
Master and the Lord of the universe, Placing this burthen 
on thee I shall soon be free from anxiety.” At such times, 
however, when it will be difficult for thee to accomplish the 
‘purposes of the deities, I shall then appear in incarnate 
forms due to my own apprehension of the gravity of the 
; emergencies *—Having said these words, that grand form 
with the equine head disappeared then and there. Having 
received his command, Brahman too proceeded quickly to 
his own region.” It is for this, O blessed one, that the 
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eternal Deity, with the lotus in his navel, became the ac- 
ceptor of the first share offered in sacrifices and hence it is 
that He came to be called as the eternal upholder of all Sacri- 
fices.™ He himself adopted the religion of Nivritti, the end 
after which those creatures strive that are desirous of indes- 
tructible fruits, Ha ordained at the same time the religion 
of Pravritti for others, with the view of giving variety to 
the universe.” Heis the beginning, He is the middle, and 
He is the end of all created Beings, He is their Creator and 
He is their one object of meditation. He is the actor and He 
is the act. Having withdrawn tha universe into Himself at 
the end of the Yuga, He goes to sleep, and awakening at the 
commencement of another Yuga, He once more creates the 
universe.“ Do you all bow unto that illustrious one who is 
possessed of high soul and who transcends the three attri- 
butes, who is Unborn», whose form is the universe, and who 
is the abode or refuge of all the denizens of heaven.™ Do 
you bow unio Him whois the Supreme Lord of all crea- 
tures, who is the Lord of the Rudras, who is the Lord of 
the Adityas, and of the Vasus as well.™ Do you bow unto 
Him who is the Lord of the Acwins, and the Lord of the 
Maruts, who is the Lord of all the Sacrifices ordained in the 
Vedas, and the Lord of the Vedangas.* Bow unto Him who 
always resides in the Ocean, and who is called Hari, and 
whose hair is like the blades of the Munja grass. Bow unto 
Him whois Peace and Tranquillity, and who imparts the 
religion of Moksha unte all creatures.” Bow unto Him who 
is the Lord of Penances, of all kinds of energy, and of Fame, 
whois ever the Lord of Speeck sand the Lord of all the 
Rivers also Bow unto Him who is cailed Kaparddin, who 
is the Great Boar, whois the Unicorn, and who is possessed 
of great intelligence; who is the Sun, who assumed the 
well-known form with the equine head; aud who is always 
displayed in a fourfold form." Bow unto Him who is 
unrevealed, who is capable of Leing apprehended by know- 
ledge only, who is both indestructible and destructible, The 
supreme Deity, who is immutable, pervadeth all things.'” 
-He is the Supreme Lord who can be known with the aid of 
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the eya of Knowledge alone. It was thus that, aided by the 
eys of Knowledge, I baheld in days of yore that foremost of 
deities." Asked by you, I have told you everything in 
detail, ye disciples, and do you act according to my words 
and dutifully serve the Supreme Lord called Hari. Do you 
hymn His praises in Vedic words and adore and worship Him 
also according to due rites!’ “!"* 

Vaicampiyana continued,—“It was thus that the arranger 
of the Vedas, endued with great intelligence, discoursed to 
us, questioned by us on that occasion. His son, the highly 
righteous Cuka, and all his disciples (viz,, ourselves) listened: 
to him while he delivered that discourse,“ Our preceptor, 
with ourselves, O king, then adored the great Deity with 
Richs extracted from the four Vedas.'°* I have thus told: 
thee everything about what thon hadst asked me, It was- 
thus, O king, that our Island-born preceptor discoursed to- 
us* He who, having uttered the words—I bow unto the 
holy Lord,’'—frequently listens, with concentrated attention, 
to this discourse or reads or recites it to others,!” becomea. 
endued with intelligenca and health, and possessed of beauty 
and strength, If all, he becomes freed from that illness; if 
bound, freed from his bonds, The man who cherishes desires 
obtains (by this) the fruition of all his desires, and easily 
attains toa long life also.“ A Brahmana, by doing this, 
becomes conversant with all the Vedas, and a Kshatriya be- 
comes crowned with success. A Vaicya, by doing it, makes. 
considerable profita, and a Cudra attains to great felicity? 
A sonless man obtains a son. A maiden obtains a desirable- 
husband. A woman that has conceived brings forth a son." 
A, barren woman conceives and atiains to wealth of sons and: 
grandsons. He who recites this discourse on the way suc- 
ceeds in passing happily and without impediments of any 
kind along his way. In fact, one attains to whatever objects. 
one cherishes, if one reads or recites thia narrative"! Hear- 
ing these words of the great Rishi, fraught with certainty of 
conclusion, and embodying a recital of the attributes of 
that high-eouled one who is the foremost of all beings, hear- 
ing this narrative of the great conclave of Rishis and other 
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‘denizens of heaven,—men who are devoted to the Supreme 
Deity derive great happiness”! 


Section CCCXLIT, 


Janamejaya said,—-"O holy one, it behooveth thee to tel] 
me the significations of those diverse names uttering which 
the great Rishi Vyasa with his disciples hymned the praises 
-of the illustrious slayer of Madhu. I am desirous of hearing 
those names of Hari, that Supreme Lord of all creatures, 
Indeed, by listening to those names, I shall be sanctified and 
cleansed even like the bright autumnal moon 1!" 

Vaigampayana said,—“Listen, O king, to what the signi- 
fications are of the diverse names, due to attributes and acts, 
of Hari aa the puissant Hari himself of cheerful soul explaiu- 
ed them to Phalguna® That slayer of hostile heroes, viz., 
Phalguna, had at ona time asked Kegava, enquiring after 
the imports of the some of the names by which the high-soul- 
ed Kecava is adored.‘ 

“Arjuna said,—O holy ons, Supreme ordainer of the 
Past and the Future, O Creator of all Beings, O immutable 
one, O Refuge of all the werlds, O Lord of the universe, O 
dispeller of the fears of all persuns,’ I desire to hear from 
thee in detail, O Kecava, the significations of all those 
names of thine, O God, which have been mentioned by the 
great Rishis in the Vedas and the Puranas in consequence 
of diverse acts of thine! None else than thee, O Lord, is 
competent to explain the significations of those names’? _ 

“The holy one said~—In the Rigveda, in the Yajurveda, 
in the Atharvans and the Samans, in the Puranas and the 
Upanishads, as also in the treatises on astrology, O Arjuna, 
in the Sankhya scriptures, in the Yoga scriptures, and in the 
treatises also on the Science of Life, many are the names that 
have been mentioned by the great Rishis.. Some of those 
names are derivable from my attributes and some of them 
relate to my acts. Do thou hear, with concentrated atten- 
tion, O sinless one, what the import is of each of those names 
(in particular) that have reference to my acts, y sv recite 
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them to you. It is said that in days of yore you wore half 
my body. Salutations unto Him of great glory, Him, viz., 
that is the Supreme Soul of all embodied creatures '*? 
Salutations unto Narayana, unto Him that is identifiable 
with the universe, unto Him that transcends the three (pri- 
mal) attributes (of Sattwa, Rajas, and Tamas), unto Him 
that is, again, the Soul of those attributes, From His grace 
hath arisen Brahman and from His wrath hath arison Rudra." 
He is the source whence have aprung all mobile and immobile 
creatures, O foremost of all persons endued with Sattwa, the 
attribute of Sattwa consists of the eight and ten qualities.t 
That attribute is Supreme Nature having for her soul the 
Sky and Earth and succeeding by her creative forces in 
upholding the universe”? That Nature is identical with 
the fruit of all acts (in the form of the diverse regions 
of felicity to which creatures attain through their acts). 
She is also the pure Chit. She is immortal, and invincible, 
and is called the Sonl of the universe. From her flows all 
the modifications of both Creation and Desiruction.* (Shea 
is identical with my Prakriti or Nature) Divested of sex, 
She or He is the penances that people undergo. He is 
both the sacrifice that is performed and the sacrificer that 
performs the sacrifice. He is the ancient and the infinite 
Purusha. He is otherwise called Aniruddha and is the 
source of the, Creation and the Destruction of the uni- 
verse.” When Brahmana’s night wore off, through the 
grace of that Being of immeasurable energy, a lotus made 
its appearance first, O thou of eyes like lotus petals."* With- 
jn that lotus was born Brahman, springing from Aniruddha’s 
grace. Towards the evening of Brahman’s day, Aniruddha 
became filled with wrath, and as a consequence of this, there 
sprang from his forehead a son called Rudra vested with the 
power of destroying everything (when the hour for destruc- 
i 

* This salutation of Krishna unto the Supreme Soul is very charace 
teristic, He salutes himself by saluting the Supreme Soul.—T. 

+ Sattwa is the attribute of righteousness, Jt is caid to consist of 
eight and ten qualities. The Commentator mentions them alL.—T, ; 
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tion comes). These two, viz., Brahman and Rodra, are the 
foramost of all the deities, having sprung reapectively from 
the Cheerfulness and the Wrath (of Aniruddha)'™" Acting 
according to Aniruddha’s directions, these two deities Create 
and Destroy, Although capable of granting boons unto all 
creatures, they are, however, in the matter of the concerns 
to which they attend, (vtz,, Creation and Destruction), mere- 
ly instruments in the hands of Aniruddha. (It is Aniruddha 
that does everything, making Brahman and Rudra the visi- 
bie agents in respect of the universe).'* Rudra is otherwise 
called Kaparddin. He has matted locks on his head, and 
sometimes displays a head that is bald. He loves to 
dwell in the midst of crematoriums which constithte his home. 
He is an observer of the austerest vows. He is a Yogin of 
mighty pnissance and energy." He is the destroyer of Dak- 
sha’s sacrifice and the tearer of Bhaga’s eyes. O son of Panda, 
Rudra should be known te have always Nardyana for his 
Soul. If that deity of deities, viz, Maheqwara, be wor- 
shipped, then, OQ Partha, 1s the puissant Narafyana also 
worshipped.7 Lam the Soul, O sen of Pindu, of all the 
worlds, of all the universe, Rudra, again, is my Soul, Ié 
ta for this that I always adore him.”* If Ido not adore tha 
auspicious and boon-giving Icina, nobody would then adore 
my own self* The ordinances I set are followed by all the 
- worlds, Those ordinances should always be adored, and it is, 
therefore, that I adore them."* He who knows Rudra knows 
myself, aid he who knows myself knows Rudra. He wha 
follows Rudra fallows me. Rudra is Nasdyana. Both are one; 
and one ia displayed in two different forms,“ Rudra and 
Narayana, forming one person, pervade all displayed things 
aad cause them to act. No one else than Rudra is competent 
to grant me a been, O son of Pandu.” Having settled this 
in my mind, I adored in days of yore the ancient and puis- 
sant Rudra, fer obtaining the boon of a son. In adoring 
Rudra thus, [ adored my own self." Vishnu never bows hia 
head unto any deity except his own self. It is for this reasos 
that [ adore Rudra, (Rudra being, as I have already told 
thee, my own self). All the deities, including Brahman 
100 
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end Indra and the dsities and the great Rishis, adore Nara- 
yana, that foremost of deities, otherwise called by the name 
of Hari. Vishnu js the foremoat of all Beinga past, present, 
er future, and as such should always be adored and worshipped 
with reverence .™ Do thou bow thy head unto Vishnu. 
By thou bow thy head unto Him who gives protection to all 
Do thou bow, O aon of Kunti, unto that great boon-giving 
deity, that foremost of deities, who eats the offerings made 
unto him in sacrifices.” I have heard that there are four 
kinds of worshippers. Among them all, they that are devot- 
ed to me wholly and do not adore any other deity, are the 
foremost. Iam the end they seek, and though engaged in 
acts, they ndver seck the fruits thereof.* The three remain- 
ing classes of my worshippers are those that are desirous of 
the fruits of their acts. They attain to regions of great 
felicity, but then they have to fall down therefrom upon the 
exhaustion of their merits. Those amongst my worshippers, 
therefore, that are fully awakened (and, as such, that know 
that all happiness is terminable except what is attainable by 
persons that become identified with me) obtain what is fore- 
most (and invaluable}.** Those that are awakened and 
whose conduct displays such enlightenment, may be engaged 
in adoring Brahman or Mabadeva or the other deities that 
occur in heaven, but they succeed até least in attaining to my- 
self™ T have thus told thee, GO Partha, what the destine- 
tions are between my worshippers."* Thyself, O sen of Kunti, 
and myself are known as Nara and Narayana. Both of us 
have assumed human bodies only for the purpose of lighten- 
ing the burthen of the Earth.” Iknow the different kinds 
of Yoga that rest on the Soul. I know who I am and whence 
Zam, O Bharata. I know the. religion of Nivritti, ond all 
that contributes to the prosperity of creatures.” Eternal as 
Iam, I am the one sole Refuge of all men. The waters have 
been called by the name of Nara, for they sprang from Him 
called Nara, And since the waters, in former times, wore my 


* Z. 2, Emancipation or complete identification with the Supreme 
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refuge, I am, therefore, calied by the name of Nfr&yana.** 
Assuming the form of the Sun I cover the universe with my 
rays. And because I am the home of all creatures, therefore, . 
am I called by the name of Vasudeva.” Jam the ond of all 
ereatures and their aire, O Bharata. I pervade the- entire 
firmament and the Earth, O Partha, and my splendour 
transcends every other splendour. I am He, O Bharata, 
whom all creatures wish to attain to at the end. And 
because I overwhelm all the universe, I have come to bea 
tallied by the name of Vishnu.” Desirous of attaining to 
success through restraint of their senses, people seek to at» 
tain to me who am heaven and Earth and the firmament 
between the two. For this am I called by the name of 
Damodara.* The word Pricni includes food, the Vedas, 
water, and nectar. These four are always in my stomach. 
Hence am I called by the name of Pricnigarbha." The Rishis. 
have said thaé onca on a time when the Rishi Trita was 
thrown into a well by Ekata and Dwita, the distressed-Trita 
Invoked me, saylng,—QO Pri¢nigarbha, do thou rescue the 
fallen Trita !“-—-That foremost of Rishis, wiz., Trita, the spiri- 
tual) aon of Brahman, having called on me thus, was rescued 
from the pit. Therays that emanate from the Sun who 
gives heat to the world, from the blazing fire, and from the 
Moon, constitute my hair. Hence do foremost of learned 
Brabmanas call me by the name of Kecava.” The high-souled 
Utathya having impregnated his wife disappeared from her 
side through an illusion of the gods, The younger brother 
Vrihaspati then appeared before that high-souled one’s wile.” 
Unto that foremost of Rishis that had repaired thither from. 
desire of congress, the child in the womb of Utathya's wife;. 
© son of Kunti, whose body had already been formed of the 
Gve primal elements, said,‘*—O giver of boons, I have already 
entered into this womb. It bebooveth thee not to assail my 
nother !-~Hearing these words of the unborn child, Vrihas- 
pati became filled with wrath and denounced a curse on him, 
ssying,“°—Since thou obstructest me in this way when I 
have come hither from desire of the pleasures of congress. 
therefore shalt thou, shreugh my curse, be visited by blinds. 
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ness, without doubt !'—-Through this curse of that foremosé 
of Rishis, the child of Utathya was born blind and blind he 
ramained for a long time. It was for this reason that that 
Rishi, in days of yore, came to be known by the name of 
Dirghatamas.” He, however, acquired the four Vedas with 
their etermal limbs and subsidiary parts. After that he fre- 
quently invoked ma by this secret name of mine. Indeed, 
according to the ordinance as laid down he repeatedly called 
upon me by the name of Kegava.” Through the merit he 
acquired by uttering this name repeatedly, he became cured 
of his blinduesa and then came tv be called by the name of 
Gotama, This name of mine, therefore, O Arjuna, is pro- 
ductive of boons unto them that utter it“ among all the 
deities and the hiyh-souled Rishis. The deity of fire and 
Shoma, blending together, become transfused into one and 
the same substance. It is for this reason that the entire 
universe of mobile and immobile creatures is said to be per- 
vaded by those two deities.*® In the Purainas, Agni and 
Shoma are apokeu of as possessing natures that had one 
and the same result. The deities also are said to have Agni 
for their mouth. Itis in consequence of these two beings 
endued with natures leading to the same result that they 
are said to ba deserving of each other and upholders of the 
universe, 


Section CCCALIII, 


“Arjuna said— ‘How did Agni and Shoma, in days of 
yore, attain to uniformity in respect of their original nature ? 





* The object of this Verse, tha Cammentator says, ia to explain the 
meaning of the word ‘Hrishikegs’. Agni is the digestive fire, and 
Shoma ia food. Uniting together, Agniand Shoma, therefore, upliold 
the universe. In the form of digestive fire and food, Agni and Shoma 
ara two gladdenera of the universe. They are called on thia account 
'Hrishi’ (in the dual number). And since they are, as it wore, the 
‘kaos’ or hair of Narfyana, therefore is he called ‘Hirishikega’ All 
these etymologies are very fanciful. Elsewhere the word ‘Hrishikega’ 
iw explained as the ‘Iga’ or lord of ‘Hrishika’ or the senves,—-T. 
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This doubt has arisen in my mind. Do thou dispel it, 
O slayer of Madhu {” . 

“The highly aad holy one said,—'I shall recite to thee, O 
son of Pandu, an ancient story of incidents arising from my 
own euergy. Do thou listen to it with rapt attention | 
When four thousand Yugas according to the meaaure of the 
eslestials elapse, the dissolutiua of the universe comes, The 
Manifest disappear into the Unmanifest, All creatures, 
mobile and immobile, meet with doatruction’ Light, Earth, 
Wind, all disappear. Darkness apreads over the universe 
which becomes one infinite expanse of water. When that 
infinite waste of water only exists Itke Brahma without a 
second, it is neither day nor night, Neither aught nor 
naught exists ; neither manifest nor unmanifest.© When such 
is the condition of the universe, the foremost of Beings, wtiz., 
the eternal and immutable Hari springs from Tamas, that 
combination of the attributes (of omnipotence and the rest) 
belonging to Nirfiyana, that is indestructible and immortal, 
that is without senses, that is inconceivable and unborn, that 
ig Truth’s self fraught with compsasion, that is endued with 
the form of existence which the rays of the gem called Chin- 
timani hava, that causes diverse kinds of inclinations to. flow 
in diverse directions, that is divested of the principles of 
hostility and deterioration and mortality and decay, that is 
formless and all-pervading, and that is endued with the prin- 
ciple of universal Creation and of Eternity without begin- 
ning, middle, or end.* There is authority for this assertion,’ 
The Cruti declares,—Day was not. Night was not. Aught 
was not, Naught was not. In the begiuning there was only 
Tamas,** She was of the form of the universe, and she is 
the night of Narayana of universal form. Even this is the 
meaning of the word Tamas? From that Purushs (called 
Hari) thus born of Tamas and having Brahma for his parent, 


rt Eee 


* ‘Sat’ is existent or aught, ‘Asat’ ie naught or non-existent. Very 
generally, these two worda ara used toimply Effects and Causes, the 
former being grossa or manifest, and the latter, subtile or unmanifest, 
*Tamay’ jiere does not mean one of the three primal attributes but 
primeval darkuex, Comp, Manu, ‘dsitidam tymobhutam &<,'—~T, 
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atarted into existence the Being called Brahman. Brahman, 
desiring to create creatures, caused Agni and Shoma to spring 
from hia own eyes. Afterwards when creatures came to be 
created, the created persona came out in their due order ag 
Brahmanas aud Kshatriyas.s He who started into life as 
Shoma was nove else that Brahma; and they that were born 
es Grabmanas were all Shoma in reality. He who started 
into Being as Agni was none else than Kshatra, The Brahb- 
Manas became endued with greater energy than the Kshatras. 
Tf you ask the reason why, the answer is that this superiori- 
ty of the Brihmanas to the Kshatriyas is an attribute that is 
manifest to the whola world. It occurred as follows, The 
Brahmanasa represent the eldest creation as regards men. None 
were created hefore that were superior to the Brahmanas. 
‘He who offers food into the mouth of a Brahmana is regard- 
ed as pouring libations into a blazing fire (for gratifying the 
deities), Isay that having ordained things in this way, the 
creation was accomplished of creatures by Brahman. Having 
established all created Beings in their respective positions, he 
upholds the three worlds, There occurs 4 declaration to ths 
same effectin the Munires of the Crutis®*—Thou, O Agni, 
art the Hotri in sacrifices, and the benefactor of the universe: 
‘Thou art the benefactor of the deities, of men, and of alt 
the worlds !°—There is (other) authority also for this——Thou 
art, O Agni, the Hotri of the universe and of sacrifices, Thou 
art the suurce through which the deities and men do good to 
the universe !""—~Agni is truly the Hotri and the performer 
of sacrifices. Agni is again the Brahma of the sucrifice,"* 
No libations can be poured into the sacrificial fire without 
uttering mantras ; there can be no penances without @ person 
to perfurm them; the worship of the deities and men and the 
Rishia is accomplished by the libations poured with maniras, 
Hence, O Agni, thou hast been regarded as the Hotri in 
gacrifices,* Thou art, again, all the other manirae that have 
a" 

* Edo not know whether I have understood correctly the last part 
of thia sentence, J think what is stated is that by honoring Hari and 
Mantras, one honors the deities and men and the Rishis. By men, I 
think, dead men or the Pjtris are referred to,—T, 
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been declared in respect of tha Homa rites of men, Fer 
the Brahmanas the duty is ordained of officiating for others 
in the sacrifices they perform. The two other orders, viz, 
Kshatras and Vaicyas, that are included within the regener- 
ate or twice-born class, have not the same duty prescribed 
for them. Hence, Brahmanas are like Agni, who uphold 
sacrifices, The sacrifices (which the Brahmanas perform) 
atrengthen the deities. Strengthened in this way, the deities 
fructify the Earth (and thereby support all living creatures). 
But the result that may be achieved by the foremost of sacri- 
fices may as well be accomplished through the mouth of the 
Brahmanas.'* That laarned person who offers foud into the 
mouth of a Brahmana is said to pour libations into the 
sacred fire for gratifying the deities.”* In this way the 
Brahmanas have come to be regarded as Agni. They that 
are possessed of learning adore Agni, Agni is, again, Vishnu, 
Entering all creatures, he upholds their life-breaths,* In 
this counection there is a Verse sang by Sanatkumara. Brah- 
man, in creating the universe, tirst created the Brihmanas, 
The Brahmanas become immortal by studying the Vedas, and 
repair to heaven through the aid of auch study. The intelli- 
gence, speech, acts and observances, faith, and the penances 
of the Brahmanas uphold beth the Earth and the heaven like 
slings of strings upholding bovine nectar,*“ There is no 
duty higher than Truth. There is no superior more worthy 
of reverence than the mother. There is none more efficient 
than the Brahmana for conferring felicity both here aud here- 
after." The inhabitants of those realms where Brahmanag 
have no certain means of support (from lands or other kinds 
property assigned to them} become very miserable. There 
the oxen do not carry the people or draw the plough, nor 
do vehicles of any kind bear them. There milk kept in jars 
is never churned for yielding butter, On the other hand, the 
residents become divested of prosperity of every kind, and be- 
take themselves to the ways of robbers (instead of being able 





, © The reading ‘vagamritam’ is ao error. The correct reading ia 


‘savanritam.’—T , 
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to anjoy the blosaings of peace).*'* In the Vedas, the Puri- 
nas, the histories, aud other authoritative writings, it 1s said 
that the Brahmanas, whe are the souls of all creatures, who 
are the creators of all things, and who are identifiable with 
all existent objecta, sprang from the mouth of Narayana, 
Indeed, it is said that the Brahmanas first came out of that 
great boon giving god's mouth when he had restrained his 
speech asa penance. The Brahmanas are distinguished above 
the deities and Asuras, since thay were created by myself in 
my indescribable form as Brahma as J have created the deit- 
ies and the Asuras aud the great Rishis and placed them in 
their reapective situations and have to punish them occasion- 
ally. In consequence of his Hcentious assault on Ahalyi, 
Indra was cursed by Gautama, her husband, through which 
Tudra got a green beard on his face, Through that curse of 
Kaugika, [udra lost alao, his own testicles which loss was 
afterwards (through the kindness of the other deities} made up 
by the substitution of the testicles of a ram, When in the 
sacrifice of king Sarjjati, the great Rishi Chyavausa became 
desirous of making the twin Acwins sharers of the sacrificial 
offerings, Eudra objected. Upon Chyavana insisting, Indra 
sought to huri his thunderbolt at him. The Rishi para- 
lysed Indra’garms. Incensed at the destruction of his sacri- 
fice by Rudma, the great Rishi Daksha once mure set himeelf 
to the practice of severe austerities and attaining to high 
puissance caused something like s third eye to appear on the 
forehead of Rudra-t When Rudra addreat himself for the 
destruction of the triple city belonging to the Asuras, the 
preceptor of the Asuras, viz., Ucanas, provoked beyond en- 
durance, tore a matted lock from his own head and hurled i¢ 





* Tn former times kings and chiefa alwaya used to assign rent-frea 
landsto learned Brihmanas for their support. Those countries where 
Brahmanay had not quch lands assigned to them, were, av it were, Un- 
dera ban. What is said in this Verse is that in such countries the 
blessings of peace are wanting. The inhabitants are not borne on 
vehicles drawn by oxen or steeds. —T. 

t In consequence of this third aye on Rudra’s forehead, he came ta 
be called by the name of ‘Virupdksha’ or the ‘ugly or fierce-eyed'—T. 
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at Rudra, From that mattled lock of Uganas sprang many 
serpents. Those serpents began to bite Rudra, at which his 
throat became bine. During a byegone period, vtz., that 
connected with the Self-hern Manu,” it is said that Narayana 
had seized Rudra by the throat and hence did Rudra’s throat 
become blue, On the occasion of churning the Ocean for 
raising the amrita, Vrihaspati of Angiras’s race sat on the 
shores of the Ocean for performing the rite of Puruscharana. 
When he took up a little water for the purpose of the initial 
achumana, the water seemed to him to be very muddy. At 
this Vribaspati became angry and cursed the Ocean, saying, 
-—Since thou continuest tu be so dirty regardless of the fact 
of my having come to thee for touching thee, since thou haat 
not become clear aud iransparent, therefore from this day > 
thou shalt be tainted with fishes and sharks and tortecises and 
other aquatic animals!—From that time, the waters of the 
ocean have become populous with diverse kinds of sea-animals 
and monsters. Vi¢warupa, the son of Tashtri, formerly be- 
came the Purohita of the deities, He was, on his mother’s 
side, connected with the Asuras, for his mother was the 
daughter uf an Asura. While publicly offering unto the 
deities their shares of sacrificial offerings, he privately offered 
shares thereof unto the Asuras. The Asuras, with their 
chief Hiranyakacgipu at their head, then repaired to their 
sister, the mother of Vicwarupa, and solicited a boon from 
her, saying,—Thy son Vicwarupa by Tashtri, otherwise called 
Trigiras, is now the Purohita of the deities While he gives 
unto the deities their shares of sacrificial offerings publicly, 
he gives us our shares of the same privately. In consequence 
of this, the deities are being aggrandised, and we are being 
weakened. It behoveth thee, therefore, to prevail upon 
him that he may take up our cause !—-Thus addressed by 
them, the mother of Vi¢warupa repaired to her son who was 


* A Manwantarah consists of about 72 ‘Chaturyugas’, «. ¢, 288 yugas, 
according to the measurement of the celestiala. The present is called 
the Vaivaswat Manwantarah, ¢ «4, the period connected with Manu 
the son of Vivaywat. At each Manwantarah a new Manu appears. 
The Self-borts Manu was a diilerens person.—T, 
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then staying in the Nandana woods (of Indra) and said unto 
him,—How is it, O son, that thou art engaged in aggran- 
dising the cause of thy foes and weakening that of thy mater- 
nal uncles? It behooveth thee not to act in this way !— 
Vigwarupa, thua solicited by his mother, thought that he 
should not disobey her words, and as the consequence of that 
‘reflection he went over to the side of Hiranyakacipu, after 
having paid proper respects to his mother. King Hiranya- 
‘kacipu, upon the arrival of Trigiras, dissmised his old Hotri, 
-piz., Vagishtha the son of Brahman, and appointed Triciras to 
-¢hat office, Incensed at this, Vacishtha cursed Hiranyakacipu, 
saying,—Since thou dismissest me and appointest another per- 
son as thy Hotri, this sacrifice of thine shall not be completed, 
and some Baing the like of whom has not existed before will 
slay thee |—-In consequence of this curse, Hiranyakacipu was 
slain by Vishnu in the form of a man-lion. Vigwarupa, having 
adopted the side of his maternal relations, employed himself 
in severe susterities for aggrandising them. Impelled by the 
desire of causing him to swerve from his vows, Indra des- 
patched to him many beautiful Apsaras. Behoiding those 
-eglestial nymphs of transcendent beauty, the heart of Viewa- 
rupa became agitated. Within a very short time he became 
exceedingly attached to them. Understanding that he had 
become attached to them, the celestial nymphs said unto him 
‘one day —We shall not tarry here any longer. Jn fact, we 
shall return to that place whence we came !—Unto them that 
said so, the son of Tashtri replied—Where will you go? 
Stay with me, I shall do you good !—Hearing him say 40, 
the Apsaras rejoined,— We are celestial nymphs called Apsa- 
waa, We chose in days of old the illustrious and boon-giving 
Indra of great puissance !—-Vigwarupa then said unto them, 
—This very day I shall so ordain that all the deities with 
Indra at their head shall cease to be !—Saying this, Triciras 
began to reeite mentally certain sacred Mantras of great 
efficacy. By virtue of those Mantras he began to increase in 
energy. With one of his mouths he began to drink all the 
Soma that Braihmatas addicted to Sacrifices poured on their 
vacred fires with dus rites. Witha second mouth be began 
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to eat all the food (that waa offered in Sacrifices). With his 
third mouth he began to drink up the energy of all the: 
deities with Indra at their head. Beholding him swelling with 
energy in every part of his body that was strengthened by she 
Soma he was drinking, all the deities then, with Indra in 
their company, proceeded to the Grandsire Brahman. Arrived: 
at his preseuce, they addressed him and satd,—All the- 
Soms that is duly offered in the sacrifices performed every- 
where is being drink by Viewarupsa. We no longer obtain. 
our shares, The Asuras are being aggrandised, while we are 
being weakened! It behooveth thee, therefore, to ordain 
what is for our goud !—After the deities ceased, the Grandsire 
rephed,—The great Risht Dadhichi of Bhrigus race is now 
engaged in performing severe austerities, Go, ye deities, 
unto him and solicit a boon from him. Do yese arrange that 
he may cast off his body ! With his bones let a new weapon. 
be created called the Thunder-bolt !—Thus instructed by the 
Grandsire, the deities proceeded to that place where the holy 
Rishi Dadhichi was engaged in his austerities. The deities 
with Iudra at their head addresscd the sage, saying,—O holy 
one, your austerities, we hope, are being well performed and. 
uninterrupted !—-Unto them the sage Dadhichi said,—Wel- 
eome to all of you! Tell me what I should do for you! I 
shall certainly do what you will say !—They then told him,— 
It behoveth thee to cast off thy body for benefiting all the 
worlds '—Thus solicited, the sage Dadhichi, whe was a great 
Yogin and who regarded happiness and misery in the same 
light, without being at ail cheerless, concentrated his Soul 
by his Yoga power and cast off his body. When his Soul left 
its temporary tenement of clay, Dhatri, taking his bones, 
ereated an irresistibla weapon called the Thunder-bolt, 
With the Thunder-bolt thus created of the bones of a Brak- 
mana, which was impenetrable by other weapons and irresis- 
tible and pervaded by the energy of Vishnu, Indra struck 
Vicwarupa the son of Tashtri. Having slain the gon of 
Tashtri thus, Indra severed the head from the body, From 
tha lifeless body, however, of Vigwarupa, when it was pressed, 
the energy that was still rosiding in it gave birth toa mighty 
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Asura of the name of Vritra, Vritra became the foe of Indra, 
but Indra slew him also with the Thunder-bolt. In conse- 
quence of the ain being thus doubled of Brahmanicide, Indra 
became inspired with a great fear and as the consequence 
thereof he had to abandon the sovereignty of heaven, He 
entered a cool lotus-stalk that grew in the Manasa lake. In 
consequence of the Yoga attribute of Anima, he became very 
minute and entered the fibres of that lotus stalk.* When the 
lord of the three worlds, the husband of Cachi, had thus dis- 
appeared from sight through fear of the sin of Brahmanicide, 
the universe became lIordless. The attributes of Rajas and 
Tamas assailed the deities. The Mantras uttered by the 
great Rishis lost ail efficacy. Rakshasas appeared every- 
where. The Vedas were about to disappear. The inhabitants 
of all the worlds, destitute of a king, lost their strength and 
began to fall au easy prey to Rakshasas and other evil Beings. 
Then the deities and the Rishis, uniting together, made 
Nahusha, the son of Ayush, the king of the three worlds and 
duly crowned him as such. Nahusha had on his forehead full 
five-hundred luminaries of blazing effulgence, which had the 
virtue of despoiling every creature of energy. Thus equipt 
Nahusha continued to rule heaven. The three worlds were 
restored to their normal condition. The inhabitants of the 
universe once more became happy and cheerful. Nahusha 
then said,—Everything that Indra used to enjoy is before 
me, Only, his spouse Cachi is not by !—Having said this, 
Nahusha proceeded to where Cachi was and, addressing her, 
paid,—O blessed lady, I have become the lord of tha deities ! 
Do thou accept me !—Unto him Cachi replied, saying,—-Thou | 
art, by nature, wedded to righteousness of behaviour, Thou 
belongest, again, to the race of Shoma. It behooveth thee 
not to assail another person's wife !--Nahusha, thus addressed 
by her, said,—The position of Indra is now being occupied by 
me, I deserve to enjoy the dominions and all the precious 





* By practising Yoga one acquires certain superhuman powers. 
These are called ‘Yoosigwaryya’. They include Anima, by which one 
ean become very minute; Laghim&’, by which one can become very 
gross; &c.—T. 
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possessions of Tndra. In dasiring to enjoy thee there can be 
no sin, Thou wert Indra’s and, therefore, should be mine! 
—Cachi then said unto him,—~I am observing a vow that has 
not yet been completed. After performing the final ablutions 
I shall come to thee within a few days!—Hxtracting this 
promise from Indra’s spouse, Nahusha left her presence. 
Meanwhile Cachi, afflicted with pain and grief, anxious to 
find her lord and assailed by her fear of Nahusha, proceed- 
ed to Vrihuspati (the chief priest of the celestials), At the 
first sight Vrihaspati understood her to be penetrated by 
anxiety. He immediately had recourse to Yoga-meditation 
and learnt that she waa intent upon doing what was necea- 
sary for restoring her husband to his true position. Vrihas- 
pati then addressed her, saying,-Hquipt with penances and 
the merit that will be thine in consequence of this vow that 
thou art observing, do thou invoke the boon-giving poddess 
Upacruti! Invoked by thee, she will appear and show thee 
where thy husband is dwelling !~While in the observance of 
that very austere vaw, she invoked with the aid of proper 
Mantras the boon-giving goddess Upacruti. Invoked by 
Cachi, the goddess presented herself before her and said,— 
I am here at thy bidding! Invoked by thee I have come! 
What cherished wish of thine shall I accomplish ?—Bowing 
unto her with a bend of the head, Cachi said,—O blessed 
lady, it behooveth thee to show me where my husband is! 
Thou art Truth! Thou art Rité !—Thus addressed, the 
goddess Upacruti took her to the lake Manassa. Arrived 
there, she pointed oué to Cachi her lord Indra residing 
within the fibres of a lotus-stalk. Beholding his spouse 
pale and emaciated, Indra became exceedingly anxious, 
Aud the lord of heaven said unto himself,—Alas, great is 
the sorrow that has overtaken me! I have fallen off from 
the position that is mine! This my spouse, afflicted with 
grief on my account, finds out my lost self and comes to 
me here !—Having reflected in this strain, Indra addressed 
his dear spoitse and said,—-In what condition art thov now? 
—She answered him,—Nahusha invites me to make me his 
wife, I have obtained a respite from him, having fixed the 
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time when I am te go te him !~—Unto her Indra then said,— 
Go and say unto Nahusha that he should come to thee on a. 
vehicle never used before, viz., one unto which some Rishis. 
should be harnessed, and ariving at thine in that state he 

should wed thee! Indra has many kinds of vehicles that 

are all beautiful and charming. Ail these have borne thee. 

Nahushsa, however, should come on such a vehicle that Indra 

himself had not possessed ! Thus counselled by her lord, Cachi 

left that spot with a joyous heart. Indra also once more 

entered the fibres of that lotus stalk. Beholding the Queen. 
of Indra come back to heavon, Nahusha addressed her, saying, 
—The time thou hadst fixed ig over '—Unto him Cachi said 
what Indra had directed her to say. Haruessing a number 

of great Rishis unto the vehicle he rode, Nahusha set out 
from his place for coming to where Cachi was living. The 

foremost of Rishis, viz. Agastya, born within a jar, of the 

vital seed of Maitravaruna, bebeld those foremost of Rishis 
insulted by Nahusha in that way. Him Nahusha struck with 
his foot. Unto him, Agastya said—Wretch, as thou hast 
betaken thyself to a highly improper act, do thou fal! down 
on the Earth! Be transformed into a snake and do thou 
continue to live in that form as long as the Earth and her 
hills continue !}-—As soon as these words were uttered by the 

great Rishi, Nahnsha feil dawn from that vehicle. The three 
worlds once more became masterless. The deities and the Rishis 
then united together and proceeded to where Vishnu was and 
appealed to him for bringing about the restoration of Indra, 
Approaching him, they said,;—O holy one, it behooveth thee 
to rescue Indra who is overwhelmed by the siu of Brihmani- 
cide !—The boon-giving Vishuu replicd unto them, saying —- 
Let Cakra perform a Horse-sacrifice in honor of Vishnu, He 
will then be restored to his former position !—The deities and 
the Rishis began to search for Indra, but when they could not 
find him they went to Cachi and said unto her,—-O blessed. 
lady, go unto Indra and bring him here !—Requested by 
them, Cachi ones more proceeded to the lake Manasa. Indra, 
rising from the Jake, came to Vrihaspati. The celestial priest 


Vribhaspati then made arrangements for a great Horse-sacri- 
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fice, substituting a black antelope for a good steed every way 
fit to be offered up in sacrifice, Causing Indra, the lord of 
the Maruts, to ride upon that very ateed (which was saved 
from slaughter) Vrihaspati led him to his own place. The 
lord of heaven was then adered with hymns by all the deities 
and the Rishis. He continued to rule in heaven, cleansed of 
the sin of Brahmanicide which was divided into fuur portions 
and ordained to reside in woman, fire, trees, and kine. It 
was thus tha Indra, strenythened by the energy of a Brah- 
mana, sueceeded in slaying his foe (and when, as the result 
of that act of his, he had been overpowered by sin, it was the 
energy of another Brihmana that reacued him). It was thus 
‘that Indra once more reyained his position. 
‘Tn days of yore, while the great Rishi Bharadwijs was 
saying his prayers by the side of the celestial Ganga, one 
of the three feet of Vishuu, when he assumed hia three- 
footed furm, reached that spot.* Behulding that strange 
sight, Bharadwaja assailed Vishiu with a handful of water, 
upon which Vishau's bosum received a mark (called Sree- 
vatsa).+ Cursed by that feremcst of Rishis, viz. Bhrigu, 
Agni was obliged to becoine a devourer of all things.” Once 
on & time, Aditi, the mother of the deities, cooked some food 
for her sons, She thought that, eating that food and strength- 
ened by it, the deities would succeed in slaying the Asuras, 
After the foud had been cooked, Vudha (the presiding deity 
of tha lumiuary known by that name), having completed the 
observance of au austere yuw, presented himself before Aditi 
and said unto her,—Give me alms |—Aditi, though thus soli- 
ited for good, gave him noue, thinking that no one should 


* The river Gangd has three currents. One flows through heaven; 
one is visible on the Barth, and a third flowa through the nether 
regions, Persons of the regenerate classes, when saying their morning, 
Widday, or evening prayers, have to touch water often. What is 
meant, therefore, by ‘Bharadwaja touching the water’ is that Bhara. 
dwija waa saying his prayers. Visluu assumed his threefooted form 
for beguiling Vali of the sovereignty of the uviverse. With ena foot 
he covered the Earth, with another ie covered the firmament, Thare 
was no space lefts for placing his third foot upon.—T. 

+ The ‘Sreevatsa’ iv a beautiful whirl on Vishuu’s bosom.—T, 
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eat of the food she had cooked before her sons, the deities, 
had first taken it. Incensed at the conduct of Aditi who thua 
refused to give him alms, Vudha, who was Brahma’s self 
through the austere vow he had completed, cursed her, say- 
ing that as Aditi had rafused him alms she would have a pain 
in her womb when Vivaswabt, in his second birth in the womb 
of Aditi, would be born in the form of an egg. Aditi remind- 
ed Vivaswat at that time of the curse of Vudha, and it is 
for that reason that Vivaswat, the deity who is adored in 
Craddhas, coming cut of the womb of Aditi, came to be called 
by the name of Martanda,® The Prajipati Daksha became 
the father of sixty daughters, Amongst them, three and ten 
were beatowed by him upon Kacyapa; ten upon Dharma; ten 
upon Manu; and seven and twenty upon Shoma, Although 
all the seven and twenty that were called Nakshatras and 
bestowed upon Shoma were equal in respect of beauty 
and accomplishments, yet Shoma became more attached to 
one, vz, Rohini, than the rest. The rest of his spouses, 
filled with jealousy, leaving him, repaired to their sire and 
informed him of this conduct of their husband, saying,—O 
holy one, although all of us ara equal im point of beauty, 
yet our husband Shoma is exclusively attached to our siater 
Rohini !—Incensed at this representation of his daughters, 
the celestial Rishi Dakeha cursed Shoma, saying, that 
thenceforth the disease phthisis should assail his son-in-law 
and dwell in him. Through this curse of Daksha, phthisis 
assailed the puissant Shoma and entered into his body. 
Assailed by phthisis in this way, Shoma came to Daksha, 
The latter addressed him, saying,—I have cursed thee be- 
cause of thy unequal behaviour towards thy wives. The Rishi 
then aaid unte Shoma,—-Thou art being reduced by the 
disease phthisis that has assailed thee. There is a sacred 
water called Hiranyssarah in the Western ocean. Repairing 
to that sacred water, do thou bathe there !—Counselled by 
the Rishi, Shoma proceeded thither, Arrived at Hiranya- 
sarah, Shoma bathed in that sacred water. Performing his 
oblations, he cleansed himself from his sin. And because 
that sacred water was illumined (Abhasita) by Shoma, there- 
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fore was it from that day called by the name of Prebhiea, 
In consaquenca, however, of the curse denounced upon him 
in days of old by Dakshs, Shoma, to this day, begins to 
wane from the night of the full moon till his total disappear- 
ance on the night of the new moon whence he once more 
begins to wax till the night of full moon. The brightness 
also of the lunar disc from that time received a stain, for the 
body of Shoma, since then, hag come to present certain dark 
spots. In fact, the splendid disc of the moon haa, from that 
day, come to exhibit the mark of a hare.” Once on a time, a 
Rishi of the name of Sthulaciras was engaged in practising 
very severe austerities on the northern breasta of the moun- 
tains of Meru. While engaged in those austerities, a pure 
breeze, charged with all kinds of delicious perfumes, began to 
blow there and fan his body, Scorched as his body was by 
the very severe austerities he was undergoing, and living aa 
he did upon air alune te the exclusion of every kind of food, 
he became highly gratified in consequence of that delicious 
breeze which blew around him, While he was thus gratified 
with the delicious breeze that fanned him, the trees around 
him, (moved by jealousy), put forth thelr flowers for making 
a display and extorting his praise. Displeased at this con- 
duct of the trees because it was dictated by jealousy, tha 
Rishi cursed them, saying,—Henceforth, ye shall not be able 
to put forth yuur flowers at all times !*"—In days of yore, for 
doing good to the world, Nara&yana took birth as the great 
Rishi Vadavimukha. While engaged in practising severe 
auaterities on the breast of Meru, be summoned the Ocean to 
his presence. The Ocean, however, disobeyed his summons, 
Incensed at this, the Rishi, with the heat of his body, solidified 
the watera of the Ocean and caused them to become as saltish 
in taste as the human sweat. The Rishi further said,—Thy 
waters shall henceforth cease to be drinkable, Only when 
the Equine-head, roving within thee, will drink thy waters, 
thoy will be as sweet as honey !—~It is for this curse that the 
waters of the Ocean to this day are saltish to the taste and 
are drunk by to one else than the Equine-head.*" The 





* The Hindu seripiures mention thas there is an Equing-bead of 
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daughter, named Umi, of the Himavat mountains, was de- 
sired by Rudra in marriage, (After Himavat had promised 
the hand of Uma to Mahadeva, the great Rishi Bhrigu, 
approaching Himavat, addressed him, saying,—Give this 
daughter of thine unto me in marriage !—Himavat replied 
unto him, saying,—Rudra ts the bridegroom already aelect- 
ed by me for my daughter !--Angry at this reply, Bhrigu 
anid,—Since thou refusest my suit for the hand of thy 
daughter and insultest me thus, thou shalt no longer abound 
with jewels and gems!—To this day, in consequence of the 
Rishi’s words, the mountains of Himavat have not any jowels 
gnd gems. Even such is the glory of the Brahmanas If is 
through the favor of the Br&ahmanas that the Kshatriyas are 
able to possess the eterna! and undeteriorating Earth as their 
wife and anjoy her. The power of the Braihmanas, again, 
is made up of Agni and Shoma, The universe is upheld 
by that power and, therefore, is upheld. by Agni and Shoma 
united together.” Itis said that Surya and Chandramas 
are the eyes of Narayana. The rays of Surya constitute my 
eyes. Each of them, viz, the Sun and the Moon, invigorate 
and warm the universe respectively.* And because of the 
‘Sun and the Moon thus warming and invigorating the uni- 
-yerse, they have come to be regarded as the Harsha ( joy ) 
-of the universe. It is in consequence of these acts of Agni 
and Shoma that uphold the universe that I have come to be 
-ealled by the name of Hrishikega, O son of Pandu! Indeed, 
Tam the boon-giving Icina the Creator of the universe,*™ 





‘wast proportions which roves through the seas, Blazing fires constantly 
lsmuée from its mouth and these drink up the sea-water. It always 
‘makes a yoaring noise. tis called Vadava-mukha. The fire issuing 
from it in called Vadevinala. The waters of the Ocean are like clarified 
‘butter. The Equina-head drinks them up as the sacrificial fire drinks 
‘the libations of clarified butter poured upon it. The origin of the 
Vadavs fire ia sometimes ascribed to the wrathof Urva, a Rishi of the 
race of Jamadagni, Hence it is sometimes called Aurvya-fire.—T. 

* The etymology of the word ‘Hrishikega’ is thus explained. Agni 
and Shoma are cailed by the name of ‘Hrishi’ in the dual number. He 
ts called ‘“Hrishikega’ who has those two for his kega or hair. Else- 
“whore, the word is explained aa the ‘Iga’ or Lord of ‘Hrishika’.—T. 
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Through virtue of the Mantras with which libations ef elari- 
fied butter are poured on the sacred fire, I take and appro- 
priate the (principal) share of the offerings made in sacrifices. 
My complexion alao is of that foremost of gems called Harit,. 
It is for these reasons that Iam called by the name of Hari.™ 
I am the substantial abode of all creatures and am regarded 
by persons conversant with the scriptures to be identical 
with Truth or Nectar, I am, for this reason, called by learn- 
ed Brihmanas by the name of Ritadhama (abode of Truth or: 
Nectar).” When in days of yore the Earth became submerg- 
ed in the waters and lost to the view, I found her out and 
raised her from the depths of the Ocean, For this reason 
the deities adored me by the name of Govinda.” COipivishta 
is a name. The word Cipi indicates & person that has 
no hair on his body. He who pervades all things in the 
form of Cipi is known by the name of Cipivishta,” The 
Rishi Yashka, with tranquil soul, in many a sacrifice i1n- 
voked me by the name Cipivishta. It is for this reason 
that I came to bear this secret name.”” Yashka of great 
intelligence, having adored me by the name of Cipivishta, 
succeeded In restoring tha Niruktas which had disappeared 
from the surface of the Earth and sunk into the nether re- 
gions.”4 Twas never born. [ never take birth. Nor shall I 
ever be born. iam tha Kshetrajna of all creatures, Hence 
am I called by the name of Aja (unborn).*" Ishave never 
uttered anything base or anything that is obscene. The divine 
Saraswati whois Truth’s self, who is the daughter of Brah- 
man and is otherwise called by the name of Rita, represents 
my speech and always dwelis in my tongue.” The existent 
and the non-existent have been merged by me in my Soul. 
The Rishis dwelling in Pushkara which is regarded as the 
abode of Brahman called me by the name of Truth," I have 
never swerved from the attribute of Sattwa, and know that 
the atiribute of Sattws has dowed from me, In this birth also. 
of mine, O Dhananjaya, my ancient attribute of Sattwa has. 


* Lam the Soul of a1] creatures, and, therefore, unborn, the Soul 
being Eternal, Unbegiuning and Unending, Hence am I ealled the 
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not lefé me so that in even this life, establishing myself on 
Sattwa, I set myself to acts without ever wishing for their 
fruits. Cleansed of all sins as E am through the attribute of 
Sattwa which is my usture, I can be beheld by the aid of 
that knowledge only which arises from adoption of the attri- 
bute of Sattwa. Iam reckoned also among thuse that are 
wedded to that attribute. For these reasons am I known by 
the name of Sattwata.*"“* I till the Earth, assuming the 
form of a large plough-share of black iron. And because my 
complexion is black, therefore am I called by the name of 
Krishna.” I have united the Earth with Water, Space with 
Mind, and Wind with Light, Therefore am I called Vai- 
kuntha.t" The cessation of separate conscious existence by 
identification with Supreme Brahma is the highest attribute 
or condition for a living agent to attain, Aud since I have 
never swerved from that attribute cr condition, I am, there 
fore, called by the name of Achyuta.t” The Earth and the 
Firmament are known te extend in all directions, And 
because I uphold them both, therefore am I called by the 
mame of Adhokshajs.™ Persons conversant with the Vedas 
and employed in interpreting the words used in those serip- 
tures adore me in sacrifices by calling upon me by the same 
name.”* In days of yore, the great Rishis, while engaged in 


* The race in which Krishna took birth was known by the name. 
of Bittwata. All these etymologies are, of course, exceedingly fanci- 
ful. Notthat the etymologies do not correspond with the rules of 
Sanskrit Grammar, but then they are not accepted by lexicographera,. 
The fact is that each root in Sanskrit has a variety of meanings,—T. 

+ This Verse refers to ‘Panchikarana’. The fact is, Barth, Watar,. 
Light, Wind, and Space are the five primal elements, Hach of these 
js divided into five portions and the portions so arrived at are then. 
wnited or mingled together for forming the different aubstances of 
the universe, the proportions iu which they are mingled being un- 
equal.—T. 

{ ‘Achyuta’ haz been variously rendered into English. Ita true 
aense is here explained. ‘Unewerving’ is the meaning. He who never 
ewerves (from his highest nature or Brahma) is Achyuta. Hence, 
erdinarily, immutable or undeteriorating is the rendering { that 1 have 


giopted.—T, 
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practising severe austerities, said,—-No one else in the uni- 
verse, than the puissant Narayana, is capable of being called 
by the name of Adhokshaja.* Clarified butter which sus- 
tains the lives of all creatures in the universe constitutes 
my efulyence. It is for this reason that Brahmanas conyer- 
sant with the Vedas and posseased of concentrated soula call 
me by the name of Ghritarchia.** There are three well- 
known constituent elements of the body. They have their 
origin In action, and are called Bile, Phlegm, and Wind. 
The body is called a union of these three. All living crea- 
tures are upheld by these three, and when these three be- 
come weakened, living creatures also become weakened. It 
is for thia reason that all persons conversant with the serip- 
tures bearing on the science of Life call me by the name of 
Tridhatut** The hely Dharma is known among all crea- 
tures by the name of Vrishs, O Bharata! Hence it is that 
F am called the excellent Vrisha in the Vedic lexicon called 
Nighantuka.* The word‘Kap/ signifies the foremost of bears, 
and Dharma is otherwise kuown by the name of Vrisha. It 
is for this reason that that lord of all creatures, viz., Kacyapa, 
the common sire of the deities and the Asuras, called me by 
the name Vrishakapi.” The deities and the Asuras have 
never been able to ascertain my beginning, my middle, or my 
end, It is for this reason that I am sung as Anadi, Amadhys, 
Ananta. Iam the Supreme Lord, endued with puissance, 
and I am the eternal witness of the universe (bebolding as I 
do its successive creations and destructions),= I always bear 
words that are pure and huly, O Dhananjaya, and never 
catch anything that is sinful. Hence am I called by the 
name of Cuchicravas.” Assuming, in days of old, the form 


* Clarified butter is the great sustalner of the universe, for the 
libations poured on the sacrificial fire uphold the deities, and the 
deities, thua upheld, pour rain which causes erops and other food to 
grow, upon which, of course, the universe of living creatures lives.-—T. 

t The constituent elements, called ‘“‘Dhiatu’, of the body, are, of 
wourse, Bile, Phlegm, and Wind, They are due to acta because birth 
iteelf is dueto acts. There ean be no birth without a body and no 
body without these three. Hence, these threa have thair origin in 

previous acl unexhausted by enjoyment or endurauce,—T, 
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of a boar with a single tusk, O enhancer of the joys of others,. 
I raised the submerged Earth from the bottom of the ocean. 
From this reason am I called by the name of Ekacringa,.” 
While I assumed the furm of a mighty boar for this purpose, I 
had three humps on my back, Indeed, in consequence of this 
peculiarity of my form at that time that I have come to be 
called by the name of Trikakud (three-humped).” Those who 
are conversant with the scieuce propounded by Kapila call 
the Supreme Soul by the name of Virincha. That Virincha is 
otherwise called the great Prajapati (or Brahman}. Verily, 
I am ideutical with Him called Virincha in consequence of 
my imparting animation to all living creatures, for I am the 
Creator of the universe.” The preceptors of Sinkhya philoso- 
phy, possessed of certainty of conclusions (regarding all 
tupics), call me the eternal Kapila staying in the midst of the 
solar disc with but Knowledge for my companion?” On 
Earth [ am known to be identical with Him who has been 
sung in the Vedic verses as the effulgent Hiranyagarbha and 
who is always worshipped by Yogins.™ Iam regarded as the 
ambodied form of the Rich Veda consisting of one and twenty 
thousand verses. Persons conversant with the Vedas also 
call me the embodiment of the Samans of a thousand branch- 
es. Even thus do learned Brahmanas that are my devoted 
worshippers and that are few in number sing me in the 
Aranyakaa.t™. In the Adhyaryus I am sung as the Yajur- 
Veda of atx and fifty and eight and seven and thirty branch- 
es.t™® Learned Brahmanas conversant with the Atharvans 
regard me as identical with the Atharvans consisting of five 
Kalpas and all the Krityas$" All the subdivisions that 





%* Nfrfiyana is said to always dwell in the midst of ‘Savitri-man- 
dala’. The solar dise represents eternal effulgence, or Milton's ‘faming 
mount’ at which even the highest angela cannot gaze.—T. 

+ Durlabh4h, may alzo mean ‘not esxsily attainable’: 2 3., they that 
are my devoted worshippers are as uoattainsble as I myself. People 
cannot readily obtain fAgir grace ag they cannot mine.-—T. 

{ Tha Yajur-Veda consists, aceording to this calculation, of one: 
hundred and one branches.--T. 

# The ‘Erityae’ are acts of incantation, performed with the aid of 
Atharyan Mantras, They are of great efficacy, Brihmanad conrermnt 
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exist of the different Vedas in respect of branches, and all 
the verses that compose thosa branches, and all the vowels. 
that occur in those verses, and all the rules in respect of 
pronunciation, know, O Dhananjaya, are my work *¥ O 
Partha, Ho that rises (at the beginning of Creation from the 
ocean of milk at the earnest invocation of Brahman and all 
the deities) and who gives diverse boons unto the diverse 
deities, is none else than myself. I am He who is the reposi- 
tary of the science of syliables and pronunciation that is 
treated of in the supplemental portions of the Vedas.” Fol- 
lowing the path pointed out by Vamadeva, the high-souled 
Rishi Panchala, through wy grace, obtained from that eternal 
Being the rules in respect of the division of syllables and 
words (for reading the Vedas), Indeed, Galava, born in the 
Vabhravya race, having attained to high ascetic success and 
obtained a boon from Narayana, compiled the rules in respect 
of the division of syllables and words and those about em- 
phasis aud accent in utterance, and shone as the first scholar 
who became conversant with those two subjects. Kundarika 
and king Brahmadatia of great energy,*'"" repeatedly 
thinking of the sorrow that attends birth and death, attained 
to that prosperity which is acyuired by persons devoted to 
Yoga, in course of seven births, in cousequence of my 
fayour.'™ In days of yore, O Partha, I was, for some reason, 
born as the son of Dharma, O chief of Kuru’s yace, and in 
consequence of such birth of mine I was celebrated under 
the name of Dharmaja.'’? I tovk birth in two forms, viz., 
as Nara aud Narayana, Ridiny un the vehicle that helps to- 
wards the pertormance of scriptural aud other dutiea, I prac- 
tised, in those two furms, undyiug austerities on the breast 











with the Atharvans are competent, with the aid of ‘Krityas’ to alter the 
laws of Nature and confound the very universe.—T, 

* "The path pointed out by Vi ua’ isthe path of Dhy&ne or gon- 
teamplation. ‘Vana’ is Mahddeva or Rudra. ‘Panchala’ is Galava of 
the ‘Vibhravya race’*, The Burdwan translator makes a meas of these 
Verses. He represents Galava as belonging to the Kuncarika race. 
The fact iv, asthe Commentator explains, that ‘Eundarika’ is «name 
derived from that of the Gotra orrace to which the person belonged, 
Panchila ia the same person as Galava of the Vabbravya race.—T, 
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of Gandham&dana.*'* At that time the preat sacrifice of 
Daksha tuok place. Daksha, however, in that sacrifice of 
iis, refused ta give a share unto Rudra, 0 Bhirata, of the 
sacrine:s| uderings Urged by the sage Dadhichi, Rudra 
destroyed that sacrifice. He hurled a dart whose flames blaz- 
ed upavery moment.‘ That dart, having consumed all the 
preparations of Daksha’s sacrifice, came with great force to- 
wards us (Nara sud Narayana) at the retreat of Vadari™ 
With vreaté violence that dart then fell upon the chest of 
Narayana, Assailed by the energy of that dart, the hair on 
the head of Narayana became green. In fact, in consequence 
of this change in the hue of my hair I came to be called by 
the name of Munjakegat’’* Driven off by an exclamation 
of Hum which Narayana uttered, the dart, ita energy being 
luat, returned to Cankara’s handa2™ At this, Rudra became 
highly angry and as the result thereof he rushed towards 
the Rishis Nara and Narayana endued with the puissance 
of severe austeribies."° Narayana then seized the rushing 
Rodra with his hand by the throat, Seized by Narayana, 
the lord of the universe, Rudra’s throat changed color and 
became dark. From that time Rudra cama to be called by 
the name of Citikantha."! Meanwhile Nara, for the purpuse 
of destroying Rudra, took upa blade of grass and inspired 
it with Mantras, The blade of grass, thus inspired, was 
converted into a mighty battle-axe."? Nara suddenly hurled 
that battle-axe at Rudra but it broke into pieces, In conse- 
queuce of that weapon thus breaking into pieces, I came to 
be called by the name of Khandaparacu.t™ 

“Arjuna said,—‘In that battle capable of bringing about 





* Eleewhere it is ssid that Na&rfyana took birthin Dharma’s house 
in four forma named Nara, Narfyana, Krishna, and Hari, ‘Dharma- 
yanam eamdrudau’ meane ‘riding on the Dharms-car’, if ¢, endued 
with bodies with which to perform all the ecriptural duties,—T., 

t ‘Munja' literally means green, oF & grasa of a particular kind.—T, 

1 Nara and Nardyana were the same person. Hence, Nara’s 
weipon having broken into pieces, Naériyans eame to be called by this. 
name. Elsewhere itis explained that Mahideva is called ‘Khanda- 
paragu’ in consequence of his huving parted with his ‘paraga’ unto 
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the destruction of the three worlds, who obtained the victory, 
Q Janarddana, do thou tell me this !’"4* 

“The blessed and holy one said, When Rudra and Nara- 
yans became thus engaged in battle, all the universe became 
suddenly filled with anxiety.* The deity of fire ceased to 
accept libations of even the purest clarified butter duly 
poured in sacrifices with the aid of Vedic Mantras, The Vedas 
no longer shone by inward light in the minds of the Rishis of 
cleansed souls.'* The attributes of Rajas and Tamas possessed 
the deities. The Earth trembled. The vault of the firmament 
seemed to divide in twain.’ All the luminaries became 
deprived of their splendour. The Creator, Brahman, himself 
foil from his seat. The Ocean itself became dry. The moun- 
tains of Himavat became riven.’"* When such dire omens 
appeared everywhere, QO son of Pandu, Brahman, surrounded 
by all the deities and the high-souled Rishis,*“* soon arrived 
at that spot where the battle was raging. The four-faced 
Brahman, capable of being understood with the aid of only 
the Niruktas, joined his hands and addressing Rudra, 
said,’**"—Let good happen to the three worlds. Throw down 
thy weapons, O lord of the universe, from desire of benefit- 
ing the universe.?’! That which is indestructible, immutable, 
supreme, the origin of the universe, uniform, and the supreme 
actor, that which transcends all pairs of opposites, and is 
inactive,” has, chosing to be displayed, been pleased to 
assume this one blessed form, (for though double, the two 
but represent the same form) This Nara and Narayana 
(the displayed furms of Supreme Brahma) have taken birth in 
the race of Dharma.’*®? The foremost of all deities, these 
two are observers of the highest vowg and endued with the 
severest penances. Through some reason best known to Him 
I myself have sprung from the attribute of His Grace,’ 
Eternal as thou art, for thou hast ever existed since all the 
past creations, thou too hast sprung from His Wrath. Wrth 
myself then, these deities, and all the great Rishis,** do 
thou adore this displayed form of Brahma and let peace 
be unto all the worlds without any delay !—Thus addressed 
by Brahman, Rudra forthwith cast off the fire of his wrath,’** 
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and set himself to gratify the Ulustrious and puissant Nara- 
yana. Indeed, he soon placed himself at the disposal of the 
adorable, boon-giving, and puissant Narayana...’ That boon- 
giving deity, who hath his wrath and the senses under 
control, became soon gratified and reconciled with Rudra. 
Well-adored by the Rishis, by Brahman, and by all the deities, 
the great God, the Lord of the universe, otherwise called by 
the name of Hari, then addressed the illustrious Ic&na and 
aaid these words :**—He that knows thee knows me, Hea 
that follows thee follows me! There is no difference between 
thee and me, Do thou never think otherwise!" The mark 
made by thy lance on my chest will from this day assume the 
form of a beautiful whirl, and the mark of my hand on thy 
throat will alao assume a beautiful shape in consequence of 
which thou shalé, from this day, be called by the name of 
Greekantha !!™* 

“The blessed and holy one* continued,—'Having mutually 
caused such marks on each other's person, the two Rishis 
Nara and Nardyana thue made friends with Rudra," and 
dismissing the deities, once more set themselves to the 
practice of penances with a tranquil souls, I have thus told 
thee, O son of Pritha, how in that battle which took place in 
days of yore between Rudra and Narayana, the latter got 
the victory.’* I have also told thee the many secret names 
by which Naydyana is called, and what the significations, O 
Bharata, are of those names, which, as I have told thee, the 
Rishis have bestowed upon the great God." In this way, 
© son of Kunti, assuming diverge forma do I rove at will 
through the Earth, the region of Brahman himee!f, and that 
ether high and eternal region of felicity called Goloka.’™ 
Protected by me in the preat battle, thou hast won a 
great victory." That Being whom, at the time of all thy 
battles, thou beheldst stalking in thy van, know, 0 son of 
Kunti, is no other than Rudra, that god of gods, otherwise 
called by the name of Kaparddin.’” He is-otherwise known 
by the name of Kalat+ and should be known as one that has 





“* F. #, he that wae speaking to Arjuna.—T. 
Tt Kale ia Hterally Time or Htermty. It frequently means, how- 
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sprung from my wrath. Those foes whom thou hast slain wero 
all, in the first instance, slain by him.*** Do thou bend 
thy head unto that god of gods, that lord of Uma, endued 
with immeasurable puissance. With concentrated soul, do 
thou bend thy head unto that illustrious Lord of the universe, 
that indestructible deity, otherwise called by the name of 
Hari!'* He is none else than that deity who, I have repoat- 
edly said unto thee, has sprung from my wrath, Thou hast 
before this, heard, O Dhananjaya, of the puissance and energy. 
that reside io bim !’”* 


SEcTION CCCXLIY, 


Caunaka said-—O Sauti, excellent is this narrative which 
thou hast recited. Verily, these ascetics, having heard. it, 
have al! been filled with wonder !' It is aaid, O Sauti, that 
a discourse that has Narayana for its topic is more fruitful 
of merit than sojourns unto all the sacred retreats and 
ablutions performed in all the sacred waters on the Earth? 
Having listened to this discourse of thine that has Nara&yana 
for ifs topic, that is sacred and capable of cleansing one of 
every Sin, all of us have certainly become holy.” Adored of 
all the worlds, that illustrious and foremost of deities is 
incapable of being beheld by the deities with Brahman 
numbering among them and all the Risbis“ That Narada 
was able to obtain a sight of Narayana, otherwise called 
Hari, was.due, O son of Suita, to the especial grace of that 
divine and puissant Lord When, however, the celestial 
Rishi Narada had succeeded in obtaining a sight of the 
Supreme Lord of the universe as displayed or residing in the 
form of Aniruddhs, why did he again proceed so quickly (to 
the retreat of Vadari on the breast of Himayat). for bebold- 
ing those two foremost of deities, #<., Nara and: Narayana? 
Do you, O Sauti, tell us the raason of such conduct on the 
part of Narada !‘ 





ever, death or destruction, or he that brings aboot death or destruc- 
ticn.—-T, 
* The sense ia that Arjuna was ouly the ostensible instrument,—T, 
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Sauti said—During the continuance of his (snake-) Sacri- 
fice, Janamejaya, the royal son of Parikshit, avalling him- 
self of an interval in the sacrificial rites, and when ail the 
learned Brihimanas were resting, O Caunaka, that king 
of kings, addressed the grand-father of his prand-father, viz., 
the Island-born Rishi Krishna, vtherwise called Vysa, that 
ocean of Vedic lore, that foremost of ascetics endued with 
puissance, and said these words. 

Janamoejays said,—‘After the celestial Rishi Narada had 
returned from White-Island, reflecting, as he came, on the 
words spoken to him by the holy Narayana, what, indeed, 
did that great ascetic next do? Arrived ab the retreat 
known by the name of Vadari on the breast of the Himavat 
mountains, and seeing the two Rishis Nara and Narayana 
who were engaged in severe austerities at that spot, how 
long did Narada dwell there and what were the topics of 
conversation between him and the two Rishis?" This dis- 
course on Narayana, that is really an ocean of knowledge, 
has been raised by thy intelligent self by churning that vast 
history called Bharata which consists of a hundred thousand 
Verses !'' As hutter is raised from curds, sandal-wood from 
the mountains of Malaya, the Aranyakas from the Vedas, and 
Amrita from all the medicinal herbs,'* after the same manner, 
O ocaan of austerities, hath this discourse that is like Amrita 
and that has,Narayana for its object, been raised by thee, O 
Brahmana, from diverse histories and Puranas existing in 
the world !* Narayana is the Supreme Lord. Illustrious 
and endued wifh great puissance, He is the soul of ail 
creatures, Indeed, QO foremost of regenerate ones, the 
energy of Nariyana is irresistible! Into Narayana, at the 
end of the Kalps, enter all the deities having Brahman for 
their foremost, all the Rishis with the Gandharvas, and all 
things mobile and immobile !© I think, therefore, that there 
is nothing holier on carth or in heaven and nothing higher 
than Narayana. <A sojourn unto all the sacred retreats on 
Earth, and ablutions performed in all the sacred waters, are 
not productive of as much merit as a discourse that has Nara- 
yana for its topic, Having listened to this discourse from the 
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beginning,——this discourse on Hari, the lord of the universe, 
that destroys all sins, we feel that we have been cleansed of 
all our sins and sanctified entirely. Nothing wonderful was 
accobmplished by my ancestor Dhananjaya whose was the 
victory in the great battle on Kurukshetra, for it should be 
remembered that he had Vasndeva for his ally. I think that 
that parsou could have nothing unattainable in the three- 
worlds," who had for his ally Vishnu himself, that great 
Lord of the universe! Exceedingly fortunate and commend- 
able were those ancestors of mine,” since they had Janard- 
dana himself for looking after their temporal and spiritual 
prosperity, Adored of all the worlds, the holy Narayana 
is capable of being beheld with the aid of austerities alone," 
They, however, succeeded in behalding Narayana adorned 
with the beautiful whirl on his chest. More fortunate than 
my ancestors was the celestial Rishi Narada the son of 
Prameshthi.* Indeed, I think that Narada, who trandscends 
all destruction, was endued with an energy that was not 
little, for repairing to White-Island he had succeeded in 
beholding the person of Hari.** Indeed, it is evident that 
the sight he had obtained of the Supreme Lord was due to 
only the grace of that Being. Fortunate was Narada inas- 
much as he had succeeded in beholding Nara&yana as existing 
in the form of Aniruddha.“ Having beheld Narayana in 
that form, why did Narada hasten once more to the retreat 
of Vadari for the purpose of beholding Nara and Narayana! 
What was the reason, O ascetic, of this step taken by 
Narada ?** How long also did Narada the son of Prameshthi, 
after his return from White Island and arrival at Vadari and 
mesting with the two Rishis Nara and Narayana, live there, 
and what conversation had he with them? What did those 
two high-souled and foremost of Rishis say unto him? it 
behooveth thee to say all this unto me 17" 
Vaicampayana said,*—‘Salutations unto the holy Vyiee 





* The questions of Janamejays, it would seem,.were addressed to 
Vyasa. Allthe editions, however, make Vaigampiyana answer those 
questions.—T. 
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of immeasurable energy. Throngh his grace I shall recite 
this narrative having Narfyana for its topic.®® Arrived at 
White Island, Narada beheld the immutable Hari. Leaving 
that spot he quickly proceeded, O king, to the mountains of 
Meru,” bearing in his mind those weighty words that the 
Supreme Lord had said unto him. Arrived at Meru he 
became filled with wonder at the thought, O king, of what 
he had achieved.* And he said unto himself—How wonder- 
fulisit! The journey I have performed is a long one! 
Having proceeded to such a distance, I have come back safe 
and sound! From the mountains of Meru he then proceeded 
towards Gandhamadana,” Traversing through the akies he 
quickly alighted upon that extensive retreat known by the 
name of Vadari. There he beheld those ancient deities, viz., 
those two foremost of Rishis, (called Nara and Narayana); 
engaged in the practice of penances, observing high vows, 
and depending upon their own selves.* Both of those adors 
able persons bore on their chests the beautiful whirls called 
Creevatss, and both had matted locks on their heads. And 
in consequence of the effulgence with which they illumined 
the world they seemed to transcend the very Sun in energy.™ 
The palms of each bore the mark called the swan’s foot. 
The soles of their feef bore the mark of the discus, Their 
chests were very broad; their arms reached down to their 
knees.” Each of them had four ‘Mushkas’* Each of them 
had sixty teeth and four arms,f The voice of each was as 
deep aa the roar of the clouds. Their faces were exceedingly 
handsome, their foreheads broad, their brows fair, their 
cheeks well-formed, and their noses aquiline.* The heads 
of those two deities were large and round, resembling open 
umbrellas, Possessed of these marks, they were certainly 
very superior persons in appearance.” Beholding them, 





* It is difficult to say what this word means. Vide note at foot of 
page 745. I think with the Commentator that it means shoulder- 
jointa.—T. 

% The Bengal reading ia ‘ashta-bhnjan’, The Bombay reading 
fashta-dangalitran’ does not seem to be correct. By accepting the 
Bengal reading, the word ‘mushka’ becomes clear,—T. 
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Narada became filled with joy. He saluted them with 
reverence and was saluted by them in return. They received 
the celestial Rishi, saying ‘Welcome’, and made the ordinary 
enquiries, Beholding those two foremost of Beings, Narada 
began to reflect within himscelf,'—‘These two furemost of 
Rishis that are respected by all creatures seem to be very 
like, in appearance, unto those persons, adored of all beings, 
whom I have sean in White-Island !’*—~Thinking in this 
way, ha circumambulated them both and then sat down on 
the excellent seat made of Kuca grass that had been offered 
unto him.® After this, those two Rishis that were the 
abode of penances, of famous achievements, and of energy, 
-~=those ascetics that were endued with tranquillity of heart 
and self-restraint,—went through their morning rites," 
They then, without anxious hearts, worshipped Narada with 
water to wash his feet and the usual ingredients of the 
Arghya. Having finished their morning rites and the obser- 
vances necessary for receiving their gucst, they sat down on 
-two seats made of wooden planks.*" When those two Rishis 
took their seats, that place began to shine with peculiar 
beauty even as the sacrificial altar shines with beauty in 
consequence of the sacred fires when libations of clarified 
butter are poured upon them.** Then Narayana, seeing 
Narada refreshed from fatigue and seated at his ease and 
weil-pleased with the rites of hospitality he kad received, 
addressed him, saying these words.“ 

“Nara and Narayana said,—Hast thou seen in White 
Island the Supreme Soul, who is eternal and divine, and who 
is the high source whence we have sprung ?"** 

“Narada said,—I have seen that beautiful Being who is 
immutable and who has the universe for his form! In Him 


* “Avyagrin’ meane ‘with tranqul souls’, ITtis said that with moat 
young men what occurs is that their hearts at firet leave them when 
they sea a respected puest arrived who isto be received with due 
honors. A little while after, they get back their hearts, In the Nara 
and Narfyana, however, nothing of thia Kind happened when they 
saw Niarade first, although Narada was one to whoin their reverence 
Was due.—T. 
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dwell al! the worlds, and all the deities with the Rishis !'* 
Even now I behold that Being in beholdipg you two that 
are eternal. Those marks and indications that characterise 
Hari himself of undisplayed form,” characterise you two that 
are endued with forms displayed before the senses.* Verily, 
I behold both of you by the side of that great God.™ 
Dismissed by the Supreme Soul, I have today come hither, 
In energy and fame and beauty, who else in the three worlds 
ean equal Him than you two that have been born in the 
race. of Dharma?” He has told me the entire course of 
duties having reference to Kshetrajna, He has also told me 
of ail those incarnations which he will, in the future, have 
in this world.“ The inhabitants, of White Island whom I 
have seen, are all divested of the five senses that are owned 
by ordinary persons. All of them are of awakened souls, 
endued as they are with true knowledge. They are, again, 
entirely devoted to the foremost of Beings, viz., the Supreme 
Lord of the universe. They are always engaged in worshiping 
that great Deity, and the latter always sporta with them,‘ 
The holy and Supreme Soul is always fond of those that 
are devoted to him, He is fond also of the regenerate onea, 
Always fond of those that are devoted to Him, He sports 
with those worshippers of His.” Enjoyer of the universe, 
pervading everything, the ijlustrious Madhava is ever affec- 
tionate towards his worshippers, He is the Actor; he is the 
Cause ; and He is the Effect. He is endued with omnipotence 
and immeasurable splendour. Heis the Cause whence all 
things spring, He isthe embodiment of all the scriptural 
ordinances. He is the embodiment of all the topics. He is 
possessed of great fame,™ Uniting Himself with penances, 
He has illumined Himself with a splendour that is said to 
represant an energy that is higher than (what occurs in) 
White Island. Of soul cleansed by penances, He has ordained 
Peace and Tranquillity in the three worlds.“ With such 
an auspicious understanding, he is engaged in the observance 
of a very superior vow which is the embodiment of holiness, 





* Nara aad N&rdyans are the displayed forma of the undisplayed 
Hari,—T, 
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hat realm where he resides, engaged in the austerest 
penances, the Sun warms nob and Shoma does not adorn, 
There the wind blows not.” Having constructed an altar 
measuting eight fingers’ breadth, the illustrious Creator of 
the universe is practising penances there, standing on ona 
foot, with arms upraised, and with face directed towarda 
the East." Reciting the Vedas with their branches, he ia 
engaged in practising the severest austerities, Whatever 
libatiuns of clarified butter or meat are poured on the 
sacrificial fira according to the ordinances of Brahman, by the 
Rishis, by Pagupati himself, by the rest of the principal 
deities, by the Duityas, the Dinavas, and the Rakshasas, 
ali reach the feet of that great deity.“ Whatever rites 
aud religious acts are performed by persons whose souls are 
entirely devoted to him, are ail received by that great Deity 
on his head." No one is dearer to him in the three worlds 
than these persous that are awakened and possessed of high 
souls. Dearer even than those persons is one that is entirely 
devuied to him. Dismissed by him who is the Supreme 
Soul, fam coming here. This is what the illustrious and 
holy Hari bas himself said unto me, I shall henceforth 
reside with you two, devoted to Niariiyana in the form of 
Aniruddha,’ 


Secrion COCA.LY. 


“Nara and Narayana said,— Deserving art thou of the 
highest praise, aud highly favored hast thou been, since thou 
hast beheld the pulssaut Narayana himself (in the form of 
Auiruddbs)! None else, not even Brahman himself who has 
spruug from the primal lotus, has been able to behold him.! 
That foremost of Purushas, endued with puissance and huli- 
ness, ia of unmauifest origin and incapable of being seen, 
‘Fhese worda that we say unto thee are very true, O Narada !* 
There exists no one in the universe that is dearer to hin 
than one that adores him with devotion. Itis for this, U 
best of regenerate ones, that he showed himaelf unto thee |* 
No one can repair to that realm where the Supreme Soul is 
engaged in the observance of penances, except we so, QO, 


1li4 eh BP opr eee - | 
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foremost of regenerate persons. In consequence of that spot 
being adorned by Him, its splendour resembles the effulgence 
of a thousand Suns collected together.** From that illustri- 
ous Being, O Bréhmana, from Him who is the origin of the 
Creator of the universe, O foremost of all persons endued 
with forgiveness, springs the attribute of forgiveness which 
sttaches to the Earth.f* Itis from that iiluatrions Being 
whose attributes are for the good of all beings, that Rasa 
(Taste) hath arisen, The attribute of Rasa attaches to the 
waters which are, again, liquid? It is from Him that 
Heat or Light has arisen, having the attribute of Form or 
vision for its soul. It attaches itself to the Sun in conse- 
quence of which the Sun becomes able to shine and give 
heat. It is from that illustrious and foremost of Beings that 
Touch also has arisen, It is attached to the Wind, in conse- 
quence of which the Wind moves about in the world 
producing the sensation of Touch.’ It is from that puissant 
Lord of the entire universe that Sound has arisen. [t 
attaches to Space, which, in consequence thereof, exists 
uncovered aud uvneonfined”® It is from that illustrious 
Being that Miud, which pervades all Beings, has arisen, 
Tt attaches to Chandramas, in consequence of which Chandra- 
mas has come to be invested with the attribute of displaying 
all the things That spot where the divine Narayana, that 
eater of the libations and other offerings made in sacrifices 
resides with Knowledge alone for his companion, has, in the 
Vedas, been called by the name of the productive cause of all 
things known as Sut.'t}* The path that is theirs, O foremost 


* CE Milton's description of the mount of Ged. The highest 
angels are not competent to bear ite effulgence, being obliged to cover 
their eyes with their wings in looking at it. —T, 

t ‘Prithivi’ or Earth iy said to ba ‘sarvameah&.’ ‘As forgiving as 
‘the Earth’ isa common form of expression in almost every Indian 
dialect.—T. 

} By ‘Sat’ ie meant al! existent things. The correlative word is 
‘haat’ or non-existent. Hence, aught and naught are the nearest 
approaches to these words.’ There are many secondary significations, 
howevar, of these two words, ‘Sat,’ for example, indicates effects or 

1 objects ; aud ‘acai’ judicgates causes, ke.—T, 
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of regenerate persons, that are stainless and thet are freed 
from both viriue and sin, is fraught with auspicionusnesa and 
felicity." Surya, who is the dispeller of the darkness of all 
the worlds, is said to be the door (through which the Eman- 
cipate must pass). Entering Surya, the bodies of such per- 
gous become cousnmed by his fire, They then become invisible 
fur after that they cannot be seen by anybody at any time," 
Reduced into invisible atoms, they then enter into Narayana 
(who resides in the ceutre of Suryya) Passing out from him 
also, they auter into the form of Auiruddha."' Losing all phy- 
sical attributes altogether and transformed into Mind alone, 
they then euter into Pradyumna. Passing out of Pradyumna, 
those foremost of regenerate persons, including both those 
that ara conversant with Saéukhya philosuphy and those 
that are devoted to the Supreme deity, then exter Sankarsha- 
na who is otherwise called Jiva, After this, divested of the 
three primal attributes of Sattwa, Rajas, and Tamas, those 
foremost of regenerate beings quickly enter the Supreme 
Soul otherwise called Kshetrajna aud which itself transcends 
the three primal attributes, Know that Vasudeva is He 
ealied Keshetrajua. Verily shouldst thou kuow that that 
Vasudeva is the abode or original refuge of all things in the 
universe,“ QOuly they whose minds are concentrated, who 
are observant of all kinds of restraint, whose senses are 
contrulled, and who are devoted with their ‘whole souls, 
succeed in entering Vasudeva.” We two, O foremost of 
regenerate ones, have taken birth im the house of Dharma. 
Residing in this delightful aud spacious retreat, we are 
underguing the austerest penances.*”” We are thus employed, 
© regenerate one, moved by the desire of benefiting those 
manifestations of the Supreme Deity, dear to all the celestials, 
that will occur in the three worlds (for achieving diverse feats 
that are incapable of being uchiaved by any other Being,” 
In secordance, one after another, with auch ordinances as 
are uncommon and as apply to us two only, O best of 
regenerate persons, we are duly observing all excclient and 
high vows fraught with the austerest penances.*? Thou, O 
celestial Rishi endued with wealth of penances, wert beheld 
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by us in White Island when thou wert there, Having met 
with Narayana, thou hast formed a particular resolution.” 
In the three worlds consisting of mobile and immobile Beings, 
there is nothing that is unknown to us. Of good or evil 
that will occur or has occurred or ig occurring, that God of 
gods, O great ascetic, has informed thee ! ”** 
 ‘Vaicampayana continued,—“Having beard these words of 
Nara and Narayana both of whom were engaged in the 
. practice of the austerest penances, the celestial Rishi Narada 
joined his hands in reverence and became entirely devoted 
to Narayana.“ He employed his time in mentally reciting, 
with due observances, innumerable sacred Mantras that are 
approved by Narayana. Worshipping the Supreme Doity 
Narayana, and adoring those two ancient Rishis also that 
had taken birth in the house of Dharma, the illustrious Rishi 
Narada, endued with great energy, continued to reside, thus 
employed, in that retreat, called Vadari, on the breast of 
Himavat, belonging to Nara and Narayana, for a thousand 
years as measured by the atandard of the celestiala.”*"* 


Sxrcrion COCXLVI, 


Vaicampayana said,—“On one occasion, while residing in 
the retreat of Nara and Narayana, Narada the son of Pra- 
meshthi, having duly accomplished the rites and observances 
in honor of the deities, set himself to perform thereafter the 
Tites in honor of the Pitris." Beholding him thus prepared, 
the eldest son of Dharma, viz., the puissant Narayana, 
addressed him, saying —Whom art thou worshipping, O 
foremost of regenerate persons, by these rites and observances 
jn connection with the deities and the Pitris? O foremoat 
of all persons endued with intelligence, tell me this, agree 
ably to the scriptures. Whatis this that thou art doing? 
What also are the fruits dasired by thee of those riteaa thon 
hast addrest thyself in performing 2 

“Narada said,—'Thou ssidat unto me on 4 former ocoaslog 
that rites and obgervancesin honor of the deitiea should he 
accomplished. Thou saidst that the rites In honor of tbe 
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Geities constitute the highest ascrifice and are equivalent to 
the worship of the eternal and Supreme Soul,* Inatructed 
by that teaching, I always sacrifice in honor of the eternal 
and immutable Vishnu through these rites that I perfurm in 
worshipping the deities. It is from that Supreme Deity that 
Brahman, the Grandsire of all the worlds, took his rise in days 
of yore That Brahman, otherwise called Pramesbthi, filled 
with cheerfulness, caused my sire (Daksha) to start inte 
being. I was the son of Brahman, created before all others, 
by a fiat of his will (although I had to take birth afterwards 
as tha son of Daksha through a curse of that Rishi). O 
righteous and illustrious one, T am performing these rites in 
honor of the Pitris for the sake of Narfiyana and agreeably 
to those ordinances that have been laid down by himself. 
The illustrious Narayana is the father, mother, and grand- 
father (of all crastures).? In ail sacrifices parfurmed in honor 
of the Pitris, it is that Lord of the universe wha 1s adored 
and worshipped. On one occasion, the deities, who were sires, 
taught their children the Crutis.s Having lost their know- 
ledge of the Crutis, the sires had to acquire it again from 
those sons unto whom they had communicated it. In conse- 
quence of this incident, the sons, who had thus to communi- 
cate the Mantras unto their sires, acquired the status of 
sires (and the sire, for having obtained the Mantras from 
their sons, acqnired the status of sons).** Without doubt, 
what the deities did on thaé occasionia well known to yau 
two. Sons and sires (on that occasion) had thus to worship 
each other® Having first spread some blades of Kuga grass, 
the deities and the Pitrig (who were their children) placed 





* The story is that once on a time the deitiea, on the eve of going 
euton a camprign against the Asuras, communicated the Vedaa unto 
their children, Agnish&tta and others. In consegnence, however, of 
the length of time for which they were occupied ou the Geld, they 
forgot their Vedas, Eoturning to heaven, they had actually to re- 
acquire them from their own children and disciples The Scriptures 
declare that the preceptor is ever the sire, and the disciple ia the son. 
Diflerence of age would not disturb the relationship. A youth of pix- 
teen might thua be the father of an ottogenarian. With Brilimanas, 
povorened is due to knowledge, not age,—‘T. 
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three Psndas thereon and in this way worshipped each other, 
{ wish to know, however, the reason why the Pitria in days 
of yore acquired the name of Lindas,’*! 

“Nara and Narayana said-~—The Earth, in days of yore, 
with her belt of seas, disappeared from the view. Geoviida, 
agsuining the furm of a gigantic boar, raised her up (with his 
mighty tusk)" Having replaced the Earth in her former 
position, that foremost of Purushas, his body smeared with 
water and mud, set himself to do what was necessary for the 
world aud its denizens.'* When the Sun reached the meridian, 
and the hour, therefure, came for saying the muruing prayers, 
the puissant Lord, suddeuly shaking off three balls of mud 
from hia tusk,'* placed them upon the Earth, O Narada, 
haying previously spread thereon certain blades of grass, 
The puissant Vishnu dedicated those balls of mud unto his 
own self, according to the rites laid down in the eternal 
ordinsuce.® Reyarding the three balls of mud that the 
puissant Lord had shaken off from his tusks as Pindas, he 
then, with sesame seeds of oily kernel that arose from 
the heat of his own body,’* himself performed the rite of 
dedication, sitting with face turned tuwards the Kast, That 
foremost of deities then, impelled by the desire of establish- 
ing rules of conduct for tha deulzens of the three worlds, 
eaid these words :!— 

‘*Vrishakapi said,—[ am the Creator of the worlds. I am. 
resolyed to create thuse that are to be called Pitris.—Saying 
these wurda, he began to think of those high ordinances that 
should regulate the rites to be goue through in honor of 
the Pitris.\* While thus engaged, he saw that the three 
balls of mud, shaken off bis tusk, had fallen towards the 
South. He then said unte himself,—These balls, shaken off 
my tusk, have fallen on the Earth towards the southern 
direction of her surface : Led by this, I declare that these 
should be known henceforth by the name of Pitris." Let 
these three that are of no particular shape, and that are 
only round, come to be regarded as Pitris in the world! 
Even thus do I create the eternal Pitris ®* [Iam the father, 
the vraudlather, aud the great grandfather, and I should be 
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regarded as residing in these three Pindas "' There is no 
one that is superior to me. Who is there whom I myself 
may worship or adore with rites? Who, again, is my sire 
in the universe? I myse/f am my grand-father.7 I am, 
indeed, the Grandsire and the Sire. Iam the one cause (of 
atl Lhe universe) !—Having said these words, that Gud of 
gods, viz., He called Vrisha&kapi** offered those Pindas, O 
learned Brahmana, on the breast of tha Varaiha mountaing, 
with elaborate rites. By those rites He worshipped His own 
self, and having finished the worship, disappeared there and 
then.** Hence have the Pitris coma to be culled by the 
name of Pinda. Even this is the foundation of the designa- 
tion, Agreeably to the words uttered by Vrishékapi on 
that occasion, the Pitris receive the worship offered by al.‘ 
They who perfor sacrifices in honor of and adore the Pitris, 
the deities, the precepbor or other reverend senior, guests 
arrived at the house, kine, superior Brahmanas, the guddess 
Earth, and their mothers,” in thought, werd, and deed, are 
said to adore and sacrifice unto Vishuu himself. Pervading 
the bodies of all existent creatures, the illustrious urd is 
the Soul of all things.” Unmoved by happiness or misery, 
His attitude tuwards all is equal. Enodued with greatuess, 
and of great soul, Narayana has been said to be the soul of 
ali things in the universe,” 


Section CCCXLYVII, 


Vaicampayansn said,—'Having heard these words of Nara 
and Nardyana, the Rishi Narada became tilled with devo- 
tion towards the Supreme Being. Indeed, with his whole 
soul ha devoted himself to Narayaua.’ Having resided for a 
full thousand years in the retreat of Nara aud Narayana, 
having beheld the immutable Hari, and heard the excellent 
discourse having NGrfyana for its topic, the celestial Rishi 
repaired to his own retreat on the breast of Himavat. 
Those foremost of ascetics, viz., Nara and Narayana, however, 
continued to reside in their delightful retreat of Vadari, 
engaged in the practice of the severest auaterities.” Thou 
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art born in the race of the Paidavas. Thou art of immeasur- 
able energy. O perpetuater of the race of the Pandavas, 
having listened to this discourse on Narayana from the 
beginuing, thou hast certainly been cleansed of all thy sina 
and thy aoul has been sanctified !* His is neither this world 
wor the world hureaftar, O best of kings, who hates inatead of 
loving and reverencing the immutable Heri ! The ancestors 
of that person who hates Narayana, who ia the foremost of 
deities, aud is otherwise called Hari, sink into hell for eternity.* 
O tiger among mon, Vishwu is the svul of all beings. How, 
then, can Vishnu be hated, for in hating him one would 
hate one’s own self’ He who is our preceptor, viz., the 
Rishi Vyasa, the son of Gandhavati, has himself recited this 
discourse unte us on the glury of Narayana, that glory which 
is the highest and which is immutable. I heard it from him 
aid have recited it to thee exactly asf heard it, O sinless 
ove. ‘This cult, with its mysteries and its abstract of 
dutuils, was obbuined by Narada, O king, frum that Lord of 
thea universe, viz, Nardyaua bimseli.” Eveu such are the 
particulars of this great cult, E have, beture this, O isoremost 
of kings, explained 1% tu thee In the Ham-Gité, with a brief 
reiereuce ty its ordiuauces.*** Kuvw that the Islaud-born. 
Krishna, utherwise cailed Vyasa, is Naréyana on Earth, Who 
elso than he, 0 tiger among kings, could compile such w 
treatise as the Mahabharata? Who eise than that puissant 
Rishi could discourse upon the diverse kinds of duties and 
cults for the observauce and adoption of men ?‘* Thou hast 
resolved upun performing @ great sacrifice; Let that sacrifice 
af thine proceed as determined by thee! Having listened: 
tu the diverse kinds of duties aud cults, let thy Hourse-sacri- 
fice: go on |"! 

Sauti continued,—That beat of kings, having heard thia' 
great discourse, begun all those’ rites that are laid down in. 
the ordiuauce, fur the completion of hie greas 
Questioued by thee, O Caunaka, I have duly recited to. 





. * The ‘Hari-Gite’ is the ‘Bhagevadgiti.’ It is asmetimes called’ alxo- 
ay ae 
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and all these Rishis that are denizens of the Naimisha 
forest, that preat discourse having Narayana for its topic.’ 
Formerly Narada had recited it to my preceptor in the hear- 
ing of many Rishis and the sons of Pandu and in the presence 
of Krishua and Bhishms alsu.*” The Supreme deity Nara- 
yaus is the Lord uf all the foremost of Rishis, and of the 
three wurlds. Heis the upholder of Earth herself of vast 
proportions, He is the receptacle of the Crutis and of the 
attribute of humility. He is the great receptacle of all 
those ordiuances that should be practised for attalning to 
tranquillity of heart, as also of all those that go by the 
name of Yama. He is always accompanied by the foremost 
of regenerate persous. Let that preat deity be thy refuge '* 
Hari ever dves what is ayreesble and beneficial to the 
denizens of heaven. He is always the slayer of such Asuras 
{us become troublesuine tu the three worlds} He is tha 
receptacle of penanees. He is pussessed of great fame. He 
is the slayer of the Daityas kuown by the name of Madhu 
wud Kuaitabhu. He is the ordainer of the ends that ara 
attained to by persous acquainted with and observant of 
scriptural aud olher duties. He dispels the fears of all 
persuus, He takes the furemost of those vtferings that are 
dedicated in sacrifices. He is thy refuge and protection.’* 
He is endued with attributes. ie is freed from attributes, 
He is eudued with a quadruple form. He shares the merits 
arising frum the dedication of tanks aud the observance of 
similar religious rites, Unvarquished and possessed of great 
might, itis He that always ordaius the end, approachable 
by the Soui alone, of Rishis of righteous deeds"* He is the 
witness of the worlds. He is unburn, He is the one ancient 
Purusia, Enudued with the complexion of the Sun, He is 
the Supreme Lord, aud He is the retuge of ail. Do all of 
you bow your heads unte Him since He who sprang from 
the waters (vis. Narayaua himself) bends his head unto 


* It ia not clear who is the ‘Guru’ referred to in this VWeree. The 
Commentator thinky that itis Viihaspati the preceptor of the celestials, 
The celestial preceptur never cawe to the Pasiavas. Lt iy probable 
bhat either Vvieaor Vairanpiyana is meant. —, 
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Him.*"* He is the origin of the universe, He ia that Being 
who is called Amrita. He is minute, He is the refuge upon 
whom all things depend. He is the one Being to whom 
the attribute of immutability attaches, The Sankhyas and 
Yogina, of restrained souls, hold Him who is eternal in their 
‘understandinge.”” 


Section CCCXLYVIILI. 


Janamejaya said,—“I have heard from thee the glory of 
‘the divine and Supreme Soul. I have heard also of the 
birth of the Supreme Deity in the house of Dharma, in the 
form of Nara and Narayana.’ I have alao heard from thee 
‘the origin of the Pinda from the mighty Hoar (which form 
the supreme Deity had assumed for raising the submerged 
Earth). I have heard from thee about those deities and 
Rishis that were ordained for ‘the religion of Pravritti and 
-of those that were ordained for the religion of Nivritti2 
Thou hast slao, O regenerate one, discoursed tous on other 
topics. Thou hast said also unto us of that vast form, with 
the Equine head,’ of Vishnu, that eater of the libations aud 
other offerings made in sacrifices,—the form, viz. that appear- 
‘ed in the great ocean on the North-East. That furm was 
beheld by the illustrious Brahman otherwise known by the 
name of Parameshthi.* What, however, were the exact features, 
and what the energy, the like of which among all great 
‘objects had never appeared before, of that form which Hari, 
the upholder of the universe, displayed on that occasion ?* 
What did Brahman do, O ascetic, after having seen that 
foremost of deities, him whose hike had never been seen before, 
him who was of immeasurable energy, him who had the Equine 
head, and him who was Sacreduess itself? OQ regenerate 
one, this doubt hath arisen in our mind about this aucient 
subject of knowledge. QO thou of foremost intelligence, for 
what reason did the supremo Deity assume that form and 





* In theee Verres, it iato Vaundevathat the speaker is referring. 
‘The witness of the worlds’ means that he haa witnessed innumerable 
Creatione and Destruetionus and will witness then Ghreigh ebernity.— FE. 


Parva: | GaNTL PakVa, 835, 


display bimself in-ib unto Brahman?" Thou hast certainly 
sanctified us by discoursing unto uson these diverse sacred: 
subjects !** 

Sauti said,—I shall recite to thee that ancient history, 
which 1s perfectly consistent with the Vedas, and which the 
illustrious Vaicampayana recited unto the son of Parikshit 
on the occasion of the great Snake-sacrifice.” Having heard. 
the accountof the mighty form of Vishnu, that was equipt 
with the horae-head, the royal son of Parikshit too had. 
éntertained the same doubt and put the same questions to. 
Vaicampayaua.’? 

Janamejaya said,—‘Tell me, O best of men, for what 
reason did Hari appear in that mighty form equipt with a 
horse-head and which Brahman, the Creator, beheld on the 
shoras of the great northern Ocean on the occasion referred: 
to by yourself 2+ 

Vaicampayans said,—‘“‘All existent objects, O king, in- 
this world, are the result of a combination of the five- 
primal elements, a combination due to the intelligence of 
the Supreme Lord.’? The puissant Narayana, endued with 
infinity, isthe Supreme Lord and Creator of the universe, 
He is the inner Soul of all things, and the giver of boona, 
Divested of attributes, he is again possessed of them.,'* 
Listen now, O best of kings, to me as I narrate to thee how 
the Destruction is brought about of all things. “At first, the- 
element of Earth becomes merged In Water and nothing: 
then is seen save one vast expanse of Water on all sides,.'* 
Water then merges into Licht, and Light into Wind. 
Wind then merges into Space, and Space, in its turn,. 
Merges into Mind.* Mind merges into the Manifest (other- 
wise called Consciousness or Ego). The Manifest merges. 


* This speech is really that of Caunaka. Some incorret texts 
represent it as the speech of Janamejaya. The following speech ia 
that of Santi, though the texts alluded ta above make it that of 
Vaigampiyana. It is trae in this speech the vocative ‘Brahman’ 
occurs, but we may easily take itaga slip of the pon. K. P. Singha» 
makes the correction. The Burdwan translator, without perceiving the 
absurdity, adheres to the incorrest text.—T, 
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into the Unmanifest (or Prakriti), The Unmanifest (or 
Prakriti) merges into Purusha (Jivaétman) and Purusha merges 
into the Supreme Soul (or Brahma).* Then Darkuess 
spreads over the face of the universe, and nothing can be 
perceived. From that primal Darkness arises Brahma (en- 
dued with the principle of Creation) Darkness is primeval 
and fraught with immortality.’ Brahma that arises fram 
primeval Darkness develops (by its own potency) into the 
idea of the universe, and assumes the form of Purusha 
Such Purusha is called Aniruddha, Divested of sex, it is 
called otherwise by the name of Pradhkhana (Supreme or 
Primary)."" Thatisalao known by the name of Manifest, 
or the combination of the triple attribute, O best of kings! 
He exists with Knowledge alone for his companion. That 
iHustrious and puissant Being is otherwise called by the 
name of Vicwaksena or Hari.'® Yielding to Yoga-sleep, he 
lays himself down on the waters. He then thinks of the 
Creation of the Universe of diversified phenomena and 
fraught with immeasurable attributes.°. While engaged in 
thinking of Creation, he recollects his own high attributes. 
From this springs the four-faced Brahman representing tha 
Consciousness of Aniruddha”! The illustrious Brahman, 
otherwise called Hiranyagarbha, ts the Grandsire of all the 
worlds. Endued with eyes like lotus petals, he takes birth 
within the Lotus that springs from (the navel of } Aniruddha* 
Seated on that Lotus, the illustrious, puissant, aud eternal 
Brahman of wonderful aspect saw that the waters were on 
all sides." Adopting the attribute of Sattwa, Brahman, 
otherwise called Parameshthi, then commenced to create the 
universe. In the primeval Lotus that was endued with the 
effulgence of the Sun, two drops of water had been cast by 
Narayana that were fraught with great merit. The illustri- 
ous Narayana, without beginning and without end, and 
transcending destruction, cast his eyes on those two drops 
of water." One of those two drops of water, of very 
beautiful and bright form, looked like a drop of honey. 
From that drop sprang, at the command of Narayana, a 
Daitya of the uae of Madhu made up of the attribute cf 
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Tamas. The other drop of water within the Lotus was very 
hard. From it sprang the Daitya Kaitabba made up of the 
attribute of Rajas.* Kndued thus with the attributes of 
Tamas and Rajas, the two Daityas possessed of might and 
arinad with maces, immediately after their birth, began to 
rove within that vast primeval Lotus.’ They beheld within 
it Brahman of immeasurable effulgence, engaged in creating 
the four Vedas, each endued with the most delightful form." 
Those two foremost of Asuras, possessed of bodies, beholding 
the four Vedas, suddenly seized them in the very sight of 
their Creator.” The two mighty Danavas, having seized the 
eternal Vedas, quickly dived into the ocean of waters which 
they saw and proceeded to its bottom." Seeing the Vedas 
forcibly taken away from him, Brahman became filled with 
grief. Robbed of the Vedas in this way, Brahman then 
addressed the Supreme Lord in these wordy,” 

“Brahman said,—‘The Vedas are my great eyes! The 
Vedas are my preat strength! The Vedas are my preat 
refuge ! The Vedas are my high Brahma! All the Vedas, 
however, have been forcibly taken away from me by the two 
Danavas! Deprived of the Vedas, the worlds I have created 
have become enveloped in darkness !* Without the Vedas 
(beside me), how shall I succeed in causing my excellent 
Creation to start into existence? Alas, great is the grief 
1 suffer in consequence of the loss of the Vedas (through 
such agency) !* My heart is very much pained. It has 
become the abode of a great sorrow. Who is there that 
will rescue me from this ocean of grief in which I am sunk 
for the loss I have endured ? Whois there that will bring 
me the Vedas I have lost? Who is there that will take 
compassion on me/*--While Brahman was uttering these 
words, O best of kings, the resolution suddenly arose in his 
mind, O foremost of intelligent persons, for hymning the 
praises of Hari in these words, The puissant Brahman then, 
with hands joined in reverence, and seizing the feet of hia pro- 
genitor, sang this highest of hymns in honor of Narayana.” 

“Brahman said,—I buw tu thee, O heart of Brahman ! 
I bow to thee that Lust been boru beforo me: Thou art the 
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origin of the universe ! Thou art the foremost of all abodes, 
Thou, O puissant one, art the ocean of Yoga with all its. 
branches!" Thou art the Creator of both what is Manifest 
aud what is Uumanifest ! Thou treadest along the path whose 
guspicicugness is of inconceivabia extent! Thou art the 
cougsumer of the universe! Thou art the inner Soul of all 
creatures | Thou art without any origin !§ Thou art the 
refuge of the universe! Thou art seli-born, for origin thou 
hast none that is not thyself! As regards myself, I have 
gprung from thy Cheerfulness, From thee have I derived 
my birth, My first birth from thee, which is regarded sacred: 
by all regenerate persons, was due to a fiat of thy will. My 
second birth in days of yore was from thy eyes.**° Through 
thy Grace, my third birth was from thy speech. My fourth 
birth, O puissant Lord, was from thy ears. My fifth birth, 
excellent in all respects, was from thy nose,O Lord! My sixth. 
birth was, through thee, from an egg.*? This is my seventh 
birth. It has occurred, O Lord, within this Lotus. At each. 
Creation I tuke birth from thee aa thy son, O thou that art 
divested of the three attributes !* Indeed, O lotus-eyed one, 
T take birth as thy eldest sun, made up of Sattwa the fore- 
most of three attributes, Thou art endued with that nature. 
which is Supreme. The springest from thyself I have 
been created by thee. The Vedas are my eyes, Hence, I 
transcend Time itself, Those Vedas, which constitute my 
eyes, have been taken away from me. I have, therefore, 
become blind! Do thou awake from this Yoga-sleep! Give 
ma back my eyea! Iam dear to thee and thou art dear to 
me! Thus praised by Brahman, the illustrious Purusha, 
with face turned towards every side, then shook off his 
slumber, resolved to recover the Vedas (from the Daityas 
that had forcibly snatched them away). Applying his Yoga- 
puissance, he assumed a second form.** His body, equipé 
with an excellent nose, became as bright as the Moon. He 
aasumed an equine head of great effulgence, that head which: 
was the aboda of the Vedas? The firmament, with all its 
luminaries and constellations, became the crown of his head. 
His locks of hair were long and flowing, and had the 
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splendour of the rays of the Sun." The regions sbove and 
below became his two ears. The Earth became his forehead, 
The two rivers Ganga and Saraswati became his two hips, 
The two oceans became his two eye-brows.? The Sun and 
the Moon became his two eyes. The twilight beeame his 
nose. The syllable Om became his memory and intelligence. 
The lightning bocame his tongue.” The Soma-drinking Pitris 
became, it js said, his teeth. The two regions of felicity, 
viz.,, Goloka and Brahmaleka, became his upper and lower 
lips. The terrible night that succeeds universal destruction, 
aud that transcends the three attributes, became hia neck,*! 
Having assumed this form endued with the equine head 
and haying diverse things for its diverse limbs, the Lord of 
the universe disappeared then aud there, and proceeded to 
the nether regions. Having reached those regions, he set 
himself to high Yoya. Adopting a voice regulated by the 
rules of the science called Cikshaé, he began to loudly utter 
Vedic Mantras. His pronunciation was distinct and rever- 
berated through the air, aud was sweet in every respect. 
The sound of his vuice filled the nether region from end 
to end. Eudued with the properties of all the elementa, 
it was productive of great benelits.* The two Asuras, 
making an appointment with the Vedas in respect of the 
time when they would come back to take them up again, 
threw them down in the nether region, and ran towards 
the spot whence thoage sounds appeared to ‘come. Moean- 
while, O king, the Supreme Lord with the equine head, 
otherwise called Hari, who was himself in the nether region, 
took up all the Vedas. Returning to where Brahman was 
staying, he gave the Vedas unto him. Having restored the 
Vedas unto Brahman, the Supreme Lord ouce more returned 
to his own nature.” The Supreme Lord also established hig 
form with the equine head in the Noth-Kasteru region of the 
great ocean. Having (in this way) established him who was 
the abode of the Vedas, he once more became the equine- 
headed form that ha was.** Thatwo Danavas Madhu and 





* Tt ie diticult to settle she reading of this Verse. The Bengal 
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Kaitabha, not finding the person from whom those sounds 
proceeded, quickly came back to that apot. They cast their 
eyes around but beheld that the spot on which they had 
thrown the Vedas was empty.” Those two foremost of 
mighty Beings, adopting great speed of motion, rose from 
the nether region.” Returning to where the primeval Lotus 
was that had given them birth, they saw the puissant Being, 
the original Creator, staying in the form of Aniruddha of 
fair complexion and eudued with a splendour resembling 
that of the Moon.“ Of immeasurable prowess, he was wuder 
.the influence of Yoga-sleep, his body stretched on the waters 
gud occupying a space aa vast as itself"? Possessed of great 
effulyence and endued with the attribute of stainless Sattwa, 
the body of the Supreme Lord lay on the excellent hood uf a 
snake that seemed to emit flames of fire for the respleudence 
attaching to it."* Beholdiung the Lord thus lying, the two 
foremost of Danavas roared out a loud laugh. Endued with 
the attributes of Rajas and Tamas, they said,“~—'This is 
that Being of white complexion. He is now lying asleep. 
Without doubt, this one has brought the Vedas away from 
the nether region.“ Whose ishe? Whois he? Why is he 
thus asleep op the hvod of a snake ?—Uttering these words, 
the two Danavas awakened Hari from his Yopga-slumber.™ 
Tne foramust of Beings, (viz., Narayaua), thus awakened, 
understood that the two Dianavas intended to have an 
eucouuter with him in battle. Bebholding the twa foremost 
of Asuras prepared to do battle with him, he also set his 
mind to gratify that desire of theirs.” Thereupon au 
encounter tuok place between those two on one side and 
Narayana on the other. The Asuras Madhu and Kuitabha 
were embodiments of the attributes of Rajas and Tamaa. 
Narayana slew them buth for gratifying Brabmau, He theuce 
came to be called by the name of Madhusudana (slayer of 
Madbu}.“ Having cumpassed the destruction of the twa 


$exte have ‘ilayah,’ the Bombay edition hay ‘dlayam’. At avy rate, 
Verse 58 seems to contralict the previous Verse. If after restoring 
the Vedas tu Brunwau, Nardyane returned to bis own usture, wuere- 
would his form be thas hal the lorse-nemd %--T, 
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